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THE SACRAL CONCEPT AND ITS INTERPRETATION

Abstract. The interest in the concept of sacral has been growing rapidly in science in recent years. The first
definitions of this concept began to appear in the 80s of the 20th century. There is a lot of polemic in the definitions given
to the concept of sacral. The term “sacred” was described in various ways by the English philosopher D. Hume, and
German thinkers F. Schleiermacher, M. Scheler, E. Cassirer, and M. Heidegger. Representatives of the French school of
sociology as M. Moss, L. Lévy-Bruhl, J. Bataille, and M. Leiris interpreted the term diversely. Therefore, to reveal the
meaning of the notion of “sacral” thoroughly it is of paramount importance to explain the concept in the integration of
religious studies, philosophy, cultural studies, art studies, archeology, ethnology, folkloristic, and philology.

This research paper clarifies the concept of “sacral”, and shows both well-known and unfamiliar aspects of the
sacred as well as its typology that is made from the point of view of the aesthetic category. We also conducted a
comparative analysis of definitions in different languages. Considering that the Latin word “sacer” cannot be translated
like many international terms, it was suggested to use it as sacral in the Kazakh language as well.

The relevance of the topic was determined and a conclusion was made through comprehensive research,
differentiation, and systematization of the concept of sacral.
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CAKPAJILABI ¥TBIMIAP )KOHE OHBIH UHTEPIIPETALIUACHI

AnHoTauus. FeubiMaa cakpanosr yFeIMIapra AereH KbI3bIFyIIBIIBIK COHFBI Ke3Jepi KapKbIHIbI apThIl Kemeni. XX
raceIpiiblH, 80-KbULIAPbIHAA OyJl YFBIMHBIH AJFallIKpl aHbIKTamajapbl naiaa Oonma Oacragel. Caxpandvl yFbIMIapra
Oepinren anpikTamanapia nonemuka ken. XVIII raceipna «cakpaib» TepMuHI arsutiibiH Guinocodst [1.FOMHBIH, Hemic
ovimpiapel - . IIneiiepmaxepain, M.Ienepain, O.Kaccupepmin, M.Xaiimerrepaid >xoHe (paHIy3 olieyMeTTaHy
MekTeOiHiH okinuepi M.Moccrbil, JI.JIeBu-bpronbain XK. baraiinsiy, M.Jlelipuctin eHOeKTepiHAe TYpJIillle CUIATTAIBII
kengi. CoHABIKTaH OYTiHI1 KyHiI OyJl YFBIM AiHTaHy, QUiIoco(pUs, MOJICHUETTaHy, OHEPTaHy, apXEOJIOTHs, STHOJOTHS,
(onpKIOpUCTHKA, (DUITONOrHs FHUIBIMIAPBIHBIH WHTEPrPAIMACHIHIA TYCIHIIPIJICE, OHBIH MaFbIHACHI TOJBIFBIMEH
aIlIbUIATHIHBI AHBIK.

Byn makanmama atajaMbllll YFBIM HaKTBUIAHBI, CAKPAIObLILIKMbIY KOINIIITIKKE TaHBIMal [a, TaHBIC e€MeC Te
ACTIEKTLIepl KOPCETLIN, 3CTETHKAIBIK KATeropusl TYPFHICBIHAH OHBIH THUITONOTHSCHl JKACaJbl, TYpJi TUIAEpaeri
aHBIKTaMallapblHAa CaJILICTBIPMAIIbI-CAJIFACThIPMAIIbl Taljay skacanabl. COHBIMEH KaTap JIAThIH TUTHZAETI «sacer» co3i
KOITereH XaJbIKapajblK TEPMHUHIACP CHAKTBHI aylapyFa KaTIANIbl Jell eCenTell, Ka3aK TUTiHAE e cakpandbl Y2y JieTl
KOJIIAHBLTY YCBHIHBLIIBL.

Maxananma caxpanosl YFEIMAAPABIH KaH-)KaKThl 3epTTENyi, capajaHybl, XKyHere TYCipiTil KOPBITBUTYBI apKbLIBI
TaKBIPBII ©3€KTLIIT aHBIKTAJIBII, TYKBIPBIM JKacallbl.

Tipek co3nep: cakpaibipl, HepoaHusl, AiHU caHa, KUe, MUCTHKA.
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HOHATHUE CAKPAJIBHOCTHU U EI'O UHTEPIIPETALIUA

AHHoTanus. B mocnenHee BpeMs B HayKe CTPEMHUTEIBHO PACTET MHTEPEC K CAKpaNbHBIM MOHATHAM. [lepBble
OIpEeNIeNIEHUs JaHHOIO MOHATUS MoABUIKCh B 80-x romax XX Beka, HO BOKPYI HUX MHOTO IOJeMHKH. B BoceMHaaaTom
BEKE TEPMHUH «CaKpaJbHOCTH» OBLI IO-pa3HOMY omnmcaH B paboTax aHrimiickoro ¢umocoda JI. FOma, Hemenknx
meiciutenedt @. lneitepmaxepa, M. Illenepa, 3. Kaccupepa, M. Xaiinerrepa n npencraBureneil (ppaHIy3cKON IIKOIBI
comuonorun M. Mocca, JI. Jleu-bprons XK. batas, M. Jlelipuca.

C mo3unuii CeroHsANIHETO AHS 3HAYEHUE JaHHOTO MOHSATHS OYJIET IMOMHOCTBIO PACKPBITHI, €CIH PaccMaTpUBaTh
€ro Ha CTBIKE TaKMX CMEXHBIX HayK, Kak peluruoBefeHue, Quiocodusi, KylIbTypoOJIOTHs, HCKYCCTBOBEICHHUE,
apXeoJIOTHsl, STHOJIOTUs, (POJIBKIIOPHCTHKA, (DHIIOIOTHSL.

B mHacrosmieil craThe YTOYHSETCS paccMaTpUBAaeMOE MOHSTHE, OTPAXKAIOTCsl Kak OOLIEN3BECTHBIE, TaK W
HE3HAKOMBbIE aCHEKThl CaKpaJbHOTO TOHSTHS, pa3padoTaHa €ro THUIOJNOTHS C TOYKH 3PEHHsS ICTETHYECKOH KaTeropuH,
NIPOBE/IEH CPaBHUTEIBbHBIM aHAIN3 €ro ONpEeAeiCHHUH B pa3iMyHBIX fA3bIKaxX. Takke Mpearaercs HUCIOIb30BaTh B
Ka3axCKOM SI3bIKE JIATWHCKOE CJIOBO «sacer» (CcakpajibHOE), KaK U MHOTHE MEXIYHapoIHBbIE TEpPMHHBI, KOTOpbIE HE
MOJIeXkAT MEPEBOY.

B craTtbe mocpenacTBOM BCECTOPOHHErO M3ydeHHs, MuddepeHnnanny, cuCTeMaTH3aluy TTOHATHS CaKpaJIbHOCTH
ofpeieNieHa aKTyaJbHOCTb JaHHOM TEeMBI U CIIeNIaHbl BEIBOABI.

KaroueBsle cioBa: cakpanbHoe, Hepo(aHusl, peTUriO3HOe CO3HAHUE, CBSITHIHS, MUCTHKA.

Introduction

Today, the term “sacred” is frequently used. Theses and various books have been written on
this topic, and it has become a widely used word both in discussion forums and in everyday life. We
try to interpret the meaning of this concept by scrutinizing “sacred places” and sacredness in human
destiny.

Before having a particular approach to this concept and studying it as a separate phenomenon,
we need to understand that this term is an element of certain discourse, and understanding the
concept of “sacred” is the same as knowing the general human ontology. Because the term
sacredness is a philosophical concept. Therefore, studying it outside of the human worldview is
futile. If our research is to be fruitful, we must consider it in the context of anthropology and the
philosophy of religion.

The word “sacred” began to be used first in philosophy, and then in other humanitarian
sciences in the 80s of the 20th century. This concept appeared for the first time in the works of
Western scientists E. Durkheim, R. Otto, and M. Eliade in the middle of the 19th century and the
beginning of the 20th century. Subsequently, sacredness began to take a permanent place in the
science of literary studies as a new scientific definition. Nowadays, sacredness is considered to be the
main concept of philosophy and religion. Since there are many contradictions in the definitions and
opinions to explain this concept, sacredness, and sanctity are absolute synonyms and are accepted in
science as a general and ephemeral phenomenon of conventional nature.

The purpose of our research is to make a comparative analysis of the representatives of the
sacral phenomenon in different languages. Currently, this phenomenon needs to be studied in the
integration of the sciences of religion, philosophy, archeology, ethnology, folkloristics, and philology
to solve the problems of specific disciplines and consider various aspects related to the object of the
research. Because the concept of sacral cannot be explained unilaterally.

“It is during this period that things considered holy and sacral are desacralized, and the world is
losing its sanctity. The political, social, psychological, and economic problems of modern Russia are
directly related to this sacredness issue,” says A. Dugin. (Dugin, 2003). Furthermore, A.M. Lidov
called the new framework of knowledge in creating a sacred space that is a form of history and
culture a special form of human creativity with the term hierotopia. (Lidov, 2009: 352). It's worth
noting when the term “sacred” first originated in this context. It appeared in the era of the formation
of social sciences. Ogyust Kont introduces the term “sociology” in the middle of the 19th century
formulating the science of society. The term “sacred” is a legitimate result of a scientific
phenomenon known as intellectual reduction.
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Materials and methods

Sacredness in Islam and the sacred image in the modern Kazakh worldview became the subject
of research taking into account the opinion of A.M. Lidov follows “Religious and national model is
important in the creation of sacred space”.

The characteristics of any nation depend on its religious consciousness. It is known that Kazakh
religious consciousness originates from Islam. Our worldview is informed by Islamic values, and that
information is sorted through Islamic knowledge. As a permanent or temporary characteristic, the
term sacral is related to some objects of worship (wood, stone), people (prophet, saint), settlements
and places (grave, mausoleum, mosque), and specific times (Friday, Thursday, fasting month). As a
result, not only religious worship but also national traditions and rituals get holy content. Is it
possible to see and touch such features in the national consciousness and worldview? Of course, it
can be found in our literature and traditions. However, the increase of destructive currents in religion
is depriving them of their sacred meaning and making them profane these days.

If the above-mentioned scientists associate the term sacral with Christianity, we will consider
this methodology in connection with Islam. That is why we took the concept of the sacred in general,
its philosophy, sacredness in Islamic values, and its literary typology as the object of our research.
Following the purpose of our research work, we used historical-genetic, historical-comparative, and
typological methods, and as a source, we were guided by the scientific-theoretical views of well-
known scientists such as T. Fitzgerald, E. Durkheim, R. Otto, M. Eliade, G. Esim, and D. Kenjetai.

Literature review

The study of the sacred in Western culture began in the 18th-19th centuries, and its intellectual
history began at the time when this concept was a separate concept from the meaning of the creator,
God. The first statements about sacredness as a phenomenon of religious consciousness are in the
works of Charles de Bross (1760), and Joseph de Mestra (1821). These scholars considered the
concept of sanctity outside of religion. British anthropologists and religious history researchers of the
19th-20th centuries, James George Frazer and Marcel Moss concluded that sacredness is a separate
concept from religion. The French sociologist E. Durkheim in his work called “Simple principles of
religious life” (1912) said that the beginning of religious experience does not begin with belief in
God, but with the division of the world into sacred and profane. (E. Durkheim,1998: 231).

In the study of the phenomenon of sacredness, scientists said that it has an internal and external
direction, and if the internal direction refers to a person's own or another person's feeling of the
world, what he experienced in recognizing it, the external direction refers to objectively observing
and evaluating the actions of people who have experienced such feelings at the beginning of the 20th
century. The first direction is reflected in the works of Rudolf von Otto, Martin Heidegger, and Mirce
Eliade, and the second direction is reflected in the research of Max Weber, Mary Douglas, Maurice
Godelier, and Yuri Lotman. The German philosopher-theologian Rudolf von Otto was one of the first
to define the boundaries of the concept of sacredness and give a clear explanation. Even though his
work in this field has been severely criticized, it is apparent that it laid the foundation for future
research. Romanian philosopher and theologian M. Eliade created his concept based on the works of
R. Otto. Some things outside of this life are sacred to man. Professor M. Eliade suggests using the
term hierophanie to explain this (Eliade, 1994:144). “Hierophany” means the concept of holy, and
sacred without any indirect meaning. It is safe to say that the history of any religion is devoted to the
description of this hierophany. Some consider the simple manifestation of hierophany as a paradox,
such as the worship of places, stones or trees, and other things that people consider sacred. In other
words, the whole of nature is perceived as a cosmic sacred space, and the cosmos appears as a
complete hierophany for people with a religious experience.

Kazakhs considered sacred the graves and mausoleums of saints and especially holy people, the
things they consumed, and all the surprising phenomena in nature. Sh. Walikhanov says: “All the
mounds are called plague; they are mounds with heaps of dirt”. Be it a pair of trees in a remote area
or a plant with amazingly shaped branches, the place where they stand is considered sacred. People
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tie clothes, and horse hair, place dishes, and sacrifice animals to the saint when staying overnight at
or passing by such holy places. (Walikhanov, 1984:432). The content of this opinion of Shokan and
M. Eliade’s definition of hierophany is the same. The research findings of the above-mentioned
scientists expanded the nature of sacredness and paved the way for various scientific research, in
particular, not only philosophical, and theological but also philological ones.

There are almost no research works on sacredness in the science of Kazakhstan. However, we
find the methodological foundations of this problem in the scientific research of Sh. Ualikhanov, M.
Auezov, A. Margulan, A. Sovetkazy, G. Esim, and D. Kenzhetai. Although these scientists do not use
the term “sacred” for the concepts considered holy and sacred in the Kazakh worldview, they have
determined the place of sacredness in the modern understanding of the general Turkish culture, its
social forms, the ambivalence and transformation of sacredness, the spiritual value of the “father-to-
child” concept.

After distinguishing the above-mentioned thoughts and conclusions, we will analyze the
concept of sacred and holy from the cognitive point of view, and focus on its interpretation in
different languages and Islam.

Results and discussion

The interest of linguists in this category arose from some unresolved issues in the definition of
the concept of sacred in the field of linguistics. The most important ones among them were the
uncertainty of the conceptual and terminological status of sacredness and the scarcity of works
showing the features of mutual influence of the language and spiritual culture of the people in the
modern period.

When defining the conceptual and terminological boundaries of sacredness, scientists
encountered the abstract problem of this concept. “Sacral” belongs to the category of complex,
heterogeneous concepts; its definition requires a wide range of structural concepts, not just one. This
can be verified by referring to etymological dictionaries.

Mahmud Kashgari defines the sacred word in the Kazakh language in the “Diwani Lughat at-
Turk” dictionary as follows: “Kie (holiness) — “personality” with virtue”. (Valikhanov, 1984:432),
and in Yusuf Balasaguni’s “Kutadgu Bilig” the word “owner” was used instead of the word “kieli”
(holy):

“Aitty Odgurmysh olimnin shyn kelgenin (Odgurmysh said that death has come,), Tusine enip
iesi ayan bergenin (He realized that the owner had given him a vision)” (Egeubai, 1998: 600).

This expression refers to the owner of the soul, that is, the creator. As a result, throughout Y.
Balasaguni’s work, the concept of the sacred is referenced concerning the transcendental, mystical
universe.

In the encyclopedic dictionary of Kazakh traditional culture, KIE (holiness) is a mythological
concept in the meaning of virtue, aruak (ghost), negative consequence, or harm of something. (Kazak
dasturli madenietinin entsiklopediyalyk sozdigi, 1997: 368).

‘Kie’ is a special mystical power and property in living and inanimate objects in the folk
concept. The traditional system of ethnographic categories, concepts, and names of the Kazakhs, who
considered holy people (prophets, saints, fortune-tellers), animals and birds (wolf, deer, swan), land,
and water in traditional beliefs. (Encyclopedia. 2012: 736)

The definition of the word ‘kie’ in material mythology from the dictionary of the Kazakh
literary language is “A property of something or being that has a special magical power” (Kazak
adebi tilinin sozdigi, 2011:744).

According to the data from the aforementioned etymological dictionaries, sacredness refers to
two polar concepts that are considered sacred and holy, but also cause fear and dread.

What does European lexicography say about the concept of sacredness? According to German
lexicographer A. Walde’s Latin etymological dictionary the word sacredness, denoted by the Latin
term “sacer” has the following meanings:

1. heilig- kasietti, kieli (holy, sacred);
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2.geweixt/weihe- nurlangan(consecrated);

3.verwunscht-sikyrlangan (bewitchedor charmed);

4. mystisch- mistikalyk (mystical);

5. aufs Opfer bezuglich — kurban (sacrificial) (Walde A., Hofmann J.B., Berger E. 1965: 2045)

In the Etymological Dictionary of Latin and the other Italic languages, the term “sacer” refers
to the concepts of “votive — kudaiga arnalgan”, “holy — kieli, kasietti’, “dedicated-kiegearnalgan”,
“pray — zhalbarynu”, “sacrifice — kurbandyk” (Etymological Dictionary of Latin and the other Italic
Languages. 2008: 825)

According to the data of the German etymological dictionary DUDEN. “Hercunftsworterbuch”
the term “sacerin German sakral” is a religious concept explained by means of geheiligt - bright,
geistlich - spiritual, kirchlich - church, nicht weltlich - non-secular (or worldly), religios - religious,
theologisch - theological (Etymological Dictionary of Latin and the other Italic Languages. 2008:
825)

Looking up the definitions of sacral and holy in various dictionaries, we can see that this notion
has a unique quality and aura, an undiscovered mystical secret, a living or non-living item that must
be reversed.

In our opinion, the study of sacred images and concepts in any religious tradition should begin
with the analysis of the language of religious traditions, the source of which is the sacred books of
that religion.

There are several root words in the Qur’an that denote sacredness. They are: o2 3-- purity,
holiness which is used 10 times; the word zs_-spirit is used 21 times, and the word ¢S -peace is
used 6 times in the Qur’an.

The concept “cS~ - peace” will be the object of our study. This concept is mentioned in the
Qur’an 6 times in 3 surahs, namely in verse 248 of Surah Al-Bagarah, verses 26, and 40 of Surah At-
Tawbah, and verses 4, 18, 26 of Surah Al-Fath. For example, in Surah Al-Bagarah: The Prophet said
to them: “In his kingdom, there will be a sign: An ark will come to you from your Lord. Inside the
ark are relics from the families of Moses and Aaron, which will give you peace of mind. The ark is
carried by angels. If you are a true worshiper (of God, doomsday), this is a great sign for you”
(Etymological Dictionary of Latin and the other Italic Languages. 2008: 825)

According to the interpretation of theologians-scientists (Imam Iskander al-Mihr, Ibn Kasir,
Imam V. Porokhova), the chest (with the staff of Moses, Aaron's turban, and papers with the text of
the Torah) was brought by angels, and the people who witnessed it were assured that the creator is
true and that there is a doomsday. That is, the chest, in this particular case, had a sacred character. On
the other hand, in the remaining 5 contexts, the term “ring™ is used in connection with believers. In
the 40th verse of Surah At-Tawbabh, it is said that Allah sent the ring to Prophet Muhammad, and in
Surah Fatih, “Allah stopped the prayers of the believers so that faith would be added to their faith”
(4) (Kuran Karim, 1991:589)

“Allah knew the truth in their hearts and then made them cease (18)” (Kuran Karim, 1991:589)
and “When the fervor of the age of ignorance was boiling in the souls of the unbelievers, Allah made
the hearts of both the Prophet and the believers cease” (Kuran Karim, 1991:589). It is mentioned in
the Qur’an that there is also anger, anger, revenge, illness, resentment, doubt, and distrust alongside
peace, goodness, charity, and spirit in the heart of a person. So, the concept of “ring” containing
sacredness is used in the Qur’an in the sense of “holy power”. The contextual meaning of the term is
the creator’s help in doing good, awakening people’s compassion, specifically in creative works for
the benefit of humanity, and it is considered sacred in the human mind.

Thus, we understand that the concept of sacred in Islam is not an ontological category that
shows any specific processes, connections, and relations, but a concept that shows the connection of
religious or extra-religious, and non-religious concepts.

Analyzing the meanings of the term sacral in various texts, we understood that it has a wide
range of meanings and that it is a religious cult that expresses its special relationship to what is
considered sacred for a person in its variable meaning, that is to say, an attitude that elevates the
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spiritual values of human existence to the level of a cult. The distinction between the concepts of
religious and non-religious, sacred and profane in Islam causes a lot of discussion in religious-
philosophical issues. Because religion covers all aspects of Muslim society and everything related to
religious belief is considered sacred.

Conclusion

As a result of current research, we come to the following conclusion:

1. The concept of sacral is an absolute category that does not fit into the framework of only
one science.

2. When a person is faced with the sacred world, he experiences many feelings, such as
wonder, belief, understanding, fear, and trembling. Many take it as a sign from the Creator.
According to R. Otto's concept, the sacred structure is a complex religious phenomenon in this
regard.

3. According to M. Eliade, sacral is a category that is not familiar to a human, which expands
his knowledge about the world, outside of his daily life. He coined the word Hierophany.

4. Sacral is an abstract category that includes many other structural concepts.

5. The words of several languages of the world that convey the concept of sacral are
synonymous with each other, there are only contextual differences.

Sacred and religious life, on the one hand, and worldly life and profaneness, on the other, have
been opposed in past descriptions of the religious phenomenon.

The concepts of sacred and profane are often ambiguous and fluid in modern society. What was
sacred yesterday becomes a joke today and causes indifference tomorrow. Sometimes we pay
attention to holy places, sacred things that we consider sacred only when others pollute them or try to
destroy them, and we realize their importance for our spiritual world too late. Every time we try to
reveal the boundaries of the sacred, we come across difficulties both theoretically and practically.
Therefore, it is clear that the mysterious world unknown to science is always of interest to
researchers. Studying and formulating such a topic puts a lot of burden on scientists.

*Makana KP f2KBEM Foiibiv komumeminiy epanmmoulx  Kapoicolianovipyvimen KTH
AP14870690 «Cuip 6Hipiniy Kueni opblHOApbl MeH UCIAM KYHOBLILIKMAPLIHLIY 20e0U-MaAHbIMObIK
epexutenikmepi» ammul Hco0a asCblHOA HCYP2i3inoi.
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