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LINGUACULTURAL FEATURES OF SHARED COGNITIVE MODELS
IN KAZAKH AND TURKISH PROVERBS

Abstract. This article examines the linguocultural nature of shared worldview models represented in Kazakh and
Turkish paremiology. The study aims to identify common worldview models in the Kazakh and Turkish paremiological
repertoires, determine the national and cultural features of their linguistic representation, and analyze the linguocultural
markers that reflect the shared Turkic cultural code of the two peoples. As units of culture and language that play an
important role in human history, proverbs and sayings are examined as linguistic expressions of national identity. The
linguistic data demonstrate that kinship terms, zoonyms, somatisms, phytonyms, and geographical names are actively used as
figurative components of proverbs and sayings in both Kazakh and Turkish paremiological repertoires. In addition to
national markers and culture-specific realia reflecting the worldview of a particular people, the study analyzes the national
specificity of similar situations that motivate the emergence and use of proverbs. Attention is paid to the extralinguistic and
linguistic universal features of proverbs and sayings that correspond closely in form and content in Kazakh and Turkish. The
study employs comparative-contrastive, linguocultural, conceptual-semantic, and cognitive methods of analysis, as well as
descriptive analysis aimed at identifying the national and cultural components of proverbs and sayings. Through an analysis
of Turkish proverbs containing the most widespread lexemes “insan”, “kisi” and “adam” (man), the authors effectively
demonstrate the national and cultural characteristics of the Turkish mentality. A comparison of the proverbial wisdom of the
two peoples reveals that, on the one hand, it is rooted in a shared Turkic cultural code and, on the other hand, reflects
distinctive national worldviews shaped within different civilizational contexts. The analysis also demonstrates that national
realia are encoded differently at the surface level of the proverbs of the two peoples. The proverbs examined in the article
reveal a cognitive and cultural code that preserves the historical memory, spiritual values, and models of perceiving the
world characteristic of both peoples. The practical significance of the findings lies in their potential application to
comparative studies of the Kazakh and Turkish paremiological repertoires, research in linguoculturology, cognitive
linguistics, ethnolinguistics, and Turkology, as well as the development of teaching materials and intercultural
communication courses for Kazakh and Turkish language instruction.
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KA3AK KOHE TYPIK IIAPEMUSAJIAPBIH AT BI
OPTAK AYHUETAHBIMAbIK MOAEJBJAEPAIH TUHI'BOMOJAEHHU CUITATBI

AngaTna. Makanana Ka3ak >koHE TYPIK HapeMHsUIApBIHIAFB OPTAK IYHHETaHBIMIBIK MOAENBACPAIH JIHMHIBOMOICHH
CHUIATHl KapacThIPbUIaAbl. 3ePTTEYAIH MaKcaThl — Ka3ak KaHe TYPiK NapeMUOJIOTHSUIBIK KOPBIHIAFBl OPTAK JTYHUETaHBIM/IBIK
MOJIETIbJICpAl alKbIHIAY, OJApJBbIH TUINIK PErpe3eHTAlMAChIHAAFbl YITTHIK-MOJICHH EPEKIICTIKTEepi aHBIKTay JXOHE €Ki
XaJIBIKTBIH OPTaK TYPKUTIK MOJICHH KOJBIH TaHBITATHIH JIMHIBOMOJCHHU Oelnrinepni capanay. AamM3ar TapuXbIHAa MaHBI3bI
PO aTKapaTblH MapeMHsUIap YITTHIK OipereiniKkTi TaHbITaThIH MOJIEHM-TUINIK Oipiikrep perinzae 3eprreired. Kasak xkoHe
TYPIK MapeMHOJIOTHSIIBIK KOPBIHIA TYBICTHIK aTayJjap, 300HHMIEP, COMaTU3MAEP, O©CIMAIKTEp djeMi MEH reorpadusuibK
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aTayJap MakKaja-MOTENACpAiH OciHEeN KOMIIOHEHTTEPl peTiHme OeJCeHIl Typle KOJAAHBUIATHIHBI TULMIK ACPEKTEP apKbLIbI
JoWeKTeNred. Makan-MoTenaeple KONJaHbUIATBIH YITTBIK MapKepiep MeH YITTBIH JYHHETaHBIMBIH OeciiHeneiTiH
peanuitiepaieHn 0acka, COJ YJITKa FaHa TOH JKarJasTrapra TYPTKI OONaThlH YKcac >KarAaiyiapblH YITTHIK €peKLIeNiri
tanganrad. Kasak oHe Typik Tinaepinae ¢opmackl MEH Ma3MyHBI JKaFblHaH Ja Oip-OipiHe mapa-map KeJeTiH Makai-
MOTENJCPAIH AKCTPAIMHTBUCTHUKANBIK JKOHE JIMHIBHCTHKAIBIK aMOeOan KacuerTepine Oaca Hasap ayJapbuiraH. 3eprrey
OapbICBIHAA CABICTBIPMAIIbI-CAIFaCTEIPMAJIbl, JTMHIBOMOICHH, KOHIIETITYalAbIK-CEMAHTHKAJIbBIK >KOHE KOTHUTHBTIK Tajgay
omicTepi, COHAaW-aK MaKaI-MOTEIICPIiH YITTHIK-MOICHH KOMIIOHEHTTEPIH aHBIKTayFa OaFbITTAIFaH CHUIIATTAMAIIBl Tajiay
KOJIJaHBUTFaH. ABTOpJap TYPIK TUTIHAE €H KOIl TapalFaH «insan», «kisi» jkoHe «adamy (ep amam) JeKceManapsl KaTBICKaH
MaKaJIgapIsl Ty apKbUIBl TYPIK MEHTAIUTETIHIH YITTHIK-MOACHN EPeKIIeNiKTepiH YTRIMABI kopceTe Oinren. Exi yiTToiH
JAHAJIBIK CO3ICPiH CANBICTHIPY OaphICHIHAA ONapHbIH, Oip JKaFblHAH, OPTAK TYPKUTIK MOIEHHM KOJIKA HETi3IeNTeHi, eKiHIIi
JKarbIHAH, OPTYPJIl ©PKCHUETTIK OpTaja KaJbIITACKAH YITTHIK JYHHETAHBIM EpeKIIeNiKTepin OeifHeeTiHi, COHPIMEH KaTap
€Kl XaJIBIKTHIH MaKaJIAapbIHBIH CHIPTKBI KaOaThIH/A YITTHIK pealuiiiepiH Typiilie TaHOanaHaThIHbl aHbIKTanFaH. Makasnaaa
KapacThIpBUIFaH MaKajJap apKbpUIbl €Ki YITTBIH TapuXH >KaJbl, pyXaHH KYHIBUIBIKTApbl MEH oJIeMJIi KaObuigay MOJeINiH
CaKTaylIbl KOTHUTHBTIK-MSJEHHU KOJ allbUIFaH. 3epTTE€y HOTHIKEJIEPiHIH NPAaKTUKAIIBIK MaHBI3bI OJap/bl Ka3ak yKoHE TYPIiK
TUTAEPIHIH MapeMHOJIOTHSIIBIK KOPBIH CallbICTHIPMalbl 3€pTTEey/e, JIMHTBOMSACHHETTaHY, KOTHHUTHMBTIK JIMHI'BHCTHKA,
STHOJIMHTBUCTHKA )KOHE TYPKITaHy OarbITTapbIHAAFbl FHUIBIMU 13/IeHICTEpAE, COHal-aK Ka3akK )KoHe TYPIK TiJJepiH OKbITyFa
apHaJFaH OKYy-9iCTeMEJiK MaTepHaijap MEH MSJCHUETapalblK KaThICHIM KypCTapbliH o3ipieyle KoJjJaHy MYMKiHAIriMeH
alKbIHAATIAbI.

Tipek ce3aep: Ka3ak XoHE TYpPIK HapeMUsIapbl; KOTHUTHBTIK MOJENbJAEP; MOACHH KOJ; YITTBHIK Oipereimik;
STHOTPAHAIBIK Kadar.
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JIMHI'BOKYJIBTYPHBIE OCOBEHHOCTH OBIIUX MUPOBO33PEHUYECKHUX
MOJIEJIEN B KABAXCKHUX U TYPEIIKUX TAPEMUSX

AHHOTanus. B crathe paccmaTpuBaeTcsi JUHTBOKYJIBTYPHBIH XapakTep OOIIMX MHPOBO33PEHUYECKHX MOJIENeH B
Ka3axCKUX M TypelKUX MapeMusax. Llens nccienoBaHus 3aKII0UaeTCs B BBISIBICHHH OOIIMX MUPOBO33PEHUYECKHX MOJENEH B
MapeMUOJIOIHYeCKUX (POHAAX Ka3aXxCKOTO M TYpELKOTro SI3bIKOB, ONPEAEICHHH HAllMOHAILHO-KYJIbTYPHBIX 0COOCHHOCTE! X
SI3BIKOBOM  pPETpe3eHTallMl, a Talkke B aHAJIM3€ JIMHTBOKYJIBTYPHBIX TPH3HAKOB, OTPAKAIOMMX OOIMMN TIOPKCKHUM
KyJNbTYypHBIA KOJ JBYyX HapoJoB. Ilapemumu, urparonye BaXKHYH pOIb B HCTOPHUM 4YEIOBEYECTBA, MCCIEHAYIOTCS Kak
KyJbTYpPHO-SI3bIKOBbIE €IUHMIBI, BBIPAXKAIOIIUE HAIMOHAIBHYI0 WIEHTUYHOCTb. Ha OCHOBE JMHIBHCTHUECKUX JaHHBIX
JIOKa3aHO, YTO B KA3aXCKOM M TYPELKOM IapeMHOJIOTHYECKHX (OHAaX B KaueCTBE OOpasHbIX KOMIIOHEHTOB IOCIOBHUI] U
MOTOBOPOK aKTUBHO HCIIOJb3YIOTCA Ha3BaHUS POJCTBEHHBIX CBSI3€H, 300HUMBI, COMaTH3MBbI, Ha3BaHHUS PACTUTEIILHOTO MUpPA
n reorpaduyeckre HanMeHOBaHUs. [IOMMMO HallMOHAJIBHBIX MAapKEpOB M pealiiii, OTPaKalolIMX MHPOBO33PEHHE HAIWH,
NIPOaHATM3UPOBaHa Crel(rKa CUTyallMid, KOTOPBIE NMPOBOLUPYIOT CXOXKHE OOCTOSTEIbCTBA, XapaKTepHbBIE IS KaXKIOTO
Haponaa. Oco6oe BHUMaHKE yEIEHO 3KCTPATTMHTBUCTHICCKIM M IMHTBUCTHYECKIM YHHBEPCAIUSAM MOCIOBHUI] U IOTOBOPOK,
KOTOpPBIE UICHTHYHBI B Ka3aXCKOM M TYPELKOM S3bIKax Kak 1Mo (opMme, Tak U 0 coJlepKaHuio. B xone uccnenoBanus ObLIH
MIPUMEHEHBI CPaBHUTEIHHO-COIIOCTABUTEIbHBIN, JIMHTBOKYJIBTYPHBIH, KOHIENTYyaJbHO-CEMAHTUUYECKUH W KOTHUTHUBHBIN
METOJBI aHaJM3a, a TAKXKE OMUCATEIbHBI METOJ, HAlpaBJICHHBIN Ha BBIIBICHHE HAIIMOHAIBHO-KYJIBTYPHBIX KOMIIOHEHTOB
mapeMuil. ABTOpBI cMOTTH 3((HEKTHBHO MPOAEMOHCTPUPOBATh HAIIMOHAIBHO-KYJIBTYPHBIE OCOOEHHOCTH TYPELKOTO
MEHTAJIUTETa 4Yepe3 aHaiu3 HauOoJee paclpoOCTPAHEHHBIX B TypPELIKOM S3bIKE IOCIOBHIl C JEKCEMaMH «insany, «kisi» u
«adam» (MyxumnHa). B Xo/e conmocTaBUTENIFHOTO aHalIM3a MYAPHIX M3PEUYEHHH JIBYX HapoJ0B YCTAHOBIICHO, YTO, C OJHOU
CTOPOHBI, OHM BOCXOZAT K OOILIEMY TIOPKCKOMY KyJbTYpPHOMY KOJYy, a C Ipyrod — OTpa)aroT cneun(uKy HaIMOHAJIBHOTO
MHPOBO33peHHs, C)OPMHPOBABILETOCS B Pa3MYHBIX HUBWIN3ALMOHHBIX YCIOBUsX. [Ipn 3TOM Ha BHEUIHEM YpPOBHE
MOCTIOBUI] HALIMOHAJBHBIE pealuil MapKUPYIOTCs MO-pa3HOMy. Uepes pacCMOTpEHHBIE B CTaThe MOCIOBUIIBI PACKPBIBAETCS
KOTHUTHBHO-KYJBTYPHBIH KOJ, XpaHAIIMHA UCTOPUYECKYIO MAMATh, TyXOBHBIE LIEHHOCTU M MOJENb BOCHPHSITUS MHpa ABYX
HaponoB. [IpakTuyeckas 3HaYMMOCTb PE3YyJbTATOB UCCIEAOBAHMS 3aKJIIOYAETCS B BO3MOXHOCTU UX HCIIOJIB30BAHUS MPU
CPaBHHUTEIBHOM H3YYCHHH MapeMHOJIOTNYECKHX (OHAOB Ka3aXCKOTO M TYpPEIKOTO S3BIKOB, B HCCIEIOBAaHHUAX II0
JIMHTBOKYJIBTYPOJIOTHH, KOTHUTUBHOM JMHI'BUCTHKE, STHOJIMHIBUCTHKE U TIOPKOJIOTHH, a TAKXKe MpPU pa3paboTKe ydeOHO-
METOIMYECKUX MAaTEpUANIOB JJs NPENOAABAHMSA Ka3aXCKOTO M TYPELUKOTO S3BIKOB M KypCOB IO MEXKYJIbTYPHOH
KOMMYHHUKAIHH.
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Introduction

Paremias are linguistic units that reflect the wealth of people's life experience, their socio-
aesthetic, moral-ethical, artistic, and spiritual values, and worldview. They have played a vital role in
people’s lives since antiquity. For a long time, paremias have been selected and accumulated as a living
phenomenon, a fund of folk wisdom, and have contributed to strengthening social ties between people,
establishing understanding and harmony. “Paremias in our language, as a reflection of folk wisdom and
life experience, prove their skill in creating linguistic images of a national character” (Kanapina et al.,
2025). Proverbs and sayings reflect the knowledge and experience of ancestors and effectively convey
important information and life lessons. Therefore, paremias play a crucial role in preserving and
developing national identity and cultural traditions. “Proverbs shape people's behavior and transmit life
experiences to the next generation” (Dang, Han, 2026).

If we examine the origin of proverbs in any folk language, we can see that a significant part of
them, at least one-third, is borrowed from related or neighboring countries (Kaidar, 1998: 59). These
timeless, noble sayings are updated to reflect each generation’s needs. Kazakh and Turkish proverbs,
among these wise sayings, also belong to linguistic units with complex structural and content-semantic
natures. Their scope of application is wide, and they are classified into thematic and logical-semantic
groups of various forms. Proverbs initially form from literal meanings and then, through abstraction,
become a complex phenomenon that acquires deeper, more general meaning. Proverbs are an important
way to transmit wisdom and moral values, reflecting people's historical and cultural experiences. They
strengthen cultural ties between different ethnic groups and contribute to preserving and developing a
common cultural heritage.

The study found that the common paremias characteristic of the Kazakh and Turkish people were
formed through two different channels. The first channel relates to shared folk wisdom based on the
genealogical origin and history of the Kazakh and Turkish peoples, their worldview and abilities, living
environment and occupation, and the proximity of their languages. The second channel is associated
with spiritual changes that have occurred because of cultural and social interactions. The channels
through which these paremias' forms show how historical and cultural factors shape the creation and
dissemination of folk proverbs. Because of the mutual influence of Kazakh and Turkish cultures, their
historical proximity, and their interaction, a rich layer of paremias has formed in the language. These
paremias reflect not only the life experiences and values of the two peoples but also their deep spiritual
connection. These paremias have been passed down from generation to generation, developing and
playing an important role in preserving and transmitting cultural heritage to the present day.

The national-cultural features of the Kazakh and Turkish peoples and inter-linguistic relations in
the process of inter-cultural participation have always left a mark on the formation of the national image
of the universe in their language. As a result, it is possible to determine the universal and nationally
unique features of any nation in the linguistic image of the universe.

Despite the universal evaluative-cognitive mechanism of stereotyping various situations reflected
in proverbs, the worldview system in proverbs is fixed in each nation in its own manner. This depends
on extralinguistic factors such as people’s living environment (geographical and climatic conditions,
regional flora and fauna, etc.), material culture, national psychology, mentality, traditions and customs,
and beliefs.

While previous studies in Turkic studies and paremiology have compared Kazakh and Turkish
proverbs mainly from a lexical-grammatical or general semantic perspective, this work considers
paremias within a cognitive-cultural modeling framework. The study's scientific novelty is that, while
preserving the common Turkic cultural code in Kazakh and Turkish paremias, it distinguishes the
worldview features of the two peoples shaped by different civilizational (nomadic and sedentary)
environments and systematically identifies their linguocultural and pragmatic characteristics.
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Materials and methods

For this study, approximately 100 proverbs were selected from the paremiological repertoires of
the Kazakh and Turkish peoples. The selection of proverbs was based on several criteria. First, the
proverbs had to reflect the traditional worldviews, national values, and sociocultural attitudes of the two
nations. Second, we considered semantic correspondence between the proverbs. Third, preference was
given to proverbs that represent crucial cultural and cognitive concepts, such as everyday life, work,
family, morality, interpersonal relations, wisdom, and social behavior. Fourth, the continued use and
popularity of these proverbs in contemporary Kazakh and Turkish were considered. Based on these
criteria, the collected material was drawn from the paremiological collections of Zh. Keykin’s “The
Golden Book of Kazakh Proverbs and Sayings” (Keykin, 2015), O. Aksoy’s “Dictionary of Proverbs”
(Aksoy, 2022), and U. Kuscu’s “Dictionary of Proverbs and Idiomatic Expressions” (Kuscu, 2020).
These collections were used as representative sources for identifying both commonalities and national-
cultural differences in the paremiological systems of the two nations. The paremiological units
examined in the study were classified into the following thematic groups based on their semantic and
cognitive-model characteristics:

e The individual and his/her social and existential significance (insan, kisi, adam, sakal, etc.) — 35
paremias;

e Family and gender representations (mother, child, relations between neighbors) — 30 paremias;

e Zoomorphic and ethnographic realities (horse, livestock, etc.) — 20 paremias;

e Somatic and anthropomorphic units (head, heart, eye, foot, etc.) — 15 paremias.

The quantitative analysis shows that, while Turkish paremiology contains a high proportion of
proverbs concerned with social responsibilities and relations between neighbors, Kazakh paremias are
predominantly characterized by references to the four types of livestock, particularly the horse, as well
as by concepts associated with lineage and genealogy. Universal paremias — those whose form and
content are completely identical in both languages — accounted for approximately 25-30% of the
selected material.

The methodology in the scientific article is based on a comprehensive set of methods that reflect
the complexity and multidimensional nature of the research subject. Kazakh and Turkish paremias were
collected, and a descriptive method was employed to identify and characterize their structural and
semantic features. This method provided a detailed description of the specific nature, external structural
form, and internal semantic content of the paremiological units in both languages, and prepared and
systematized the initial research material needed for subsequent comparative analysis. The Kazakh and
Turkish paremias described and systematized in this manner were then juxtaposed and subjected to
comparative analysis. A comparative-typological method was applied to examine the common
typological features and differences of proverbs and sayings in the two languages in parallel, thereby
identifying both their similarities and the distinctive characteristics specific to each language. This
method makes it possible to reveal the common structural and semantic foundations underlying the two
languages. A contextual method was employed to determine the literal and figurative meanings of the
proverbs and sayings, examine how their meanings and functions vary within specific cultural and
social contexts, and identify the underlying motivations that determine their use. Based on these
methodological approaches, the article provides a comprehensive study of the shared patterns of thought
reflected in Kazakh and Turkish paremias and offers a comparative analysis of the worldview and
cultural characteristics of the two peoples.

Literature review

The study of proverbs is an important and interesting area in Turkish studies. By studying lexical-
grammatical and lexical-semantic features, one can gain a deeper understanding of the linguistic and
cultural aspects of Turkic proverbs. These studies allow us to demonstrate the cultural and historical ties
of the Turkic nations, as well as their worldview and values. By collecting, systematizing, and
conducting comparative research on proverbs, one can enrich the wealth of Turkic languages and
identify their linguistic features. Yu.F. Efimov (1978), S. Gaparov (1983), Z.A. Alizade (1981),
U. Girsu (2009), Y. Gonen (2022), I. Dilek (1996), and others. Scientists have discussed various
aspects of proverbs in Chuvash, Kyrgyz, Azerbaijani, and Turkish.
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While the nature of proverbs and sayings in Kazakh linguistics has not yet been fully studied from
a cognitive and linguistic-synergistic perspective, work in this area is only just beginning in Turkish.
This should not lead to the conclusion that research on proverbs and sayings has not been conducted in
Kazakh and Turkish linguistics.

A. Baitursynuly was the first to study the structure of the Kazakh language and made a significant
contribution to researching Kazakh proverbs and sayings (Baitursynuly, 1992). In his works, he
systematized and analyzed important linguistic units and showed their cultural and historical
significance. These studies have turned proverbs and sayings into an important object of linguistic and
ethnographic research, which contributes to a deeper understanding of the Kazakh language and culture.
Academician A. Kaidar made a significant contribution to the development of Kazakh paremiology,
highlighting key aspects and issues of proverb research. The scholar's approach to thematic and
semantic grouping and systematization of proverbs, his ethno-pedagogical concept, and attention to
their ethnic identity contribute to a deeper understanding of the place of proverbs in language and
culture. An important aspect of Kaidar's work is the study of ethnolinguistic channels and their
influence on recognizing ethnic identity. This facilitates further understanding of how proverbs reflect
and form ethnic and cultural identity (Kaidar, 1998).

Zh. Isayeva in her dissertation work highlights the significant role of proverbs in constructing a
paremiological worldview and functioning as linguistic models that shape native speakers' conceptual
knowledge system. Proverbs encapsulate aspects of the real world, serve as models, and transmit
cultural and conceptual meanings that facilitate the perception and interpretation of reality (Isayeva,
2007).

R. Zhunisova emphasizes that proverbs should be considered not only as linguistic units, but also
as a reflection of cultural and ethnic reality, and that analyzing the linguistic nature of proverbs is not
enough to understand their true meaning, and that revealing the national features and ethnolinguistic
nature of proverbs is an important issue in modern linguistics (Zhunisova, 2004).

In recent years, more than 70 collections of Turkish proverbs, sayings, and phraseological units
have been published in Turkey; however, the criterion for compiling a collection of proverbs is often
not the proverb's semantic potential but its figurative-emotional component. According to K.T. Kali,
“the latest dictionary (M. Ertugrul Sarabasi, Ibrahim Minnetoglu, “Turk¢e Deyimler Sozligl”, 2002) is
lame due to the lack of lexicographic principles and semantic analysis” (Kali, 2012). This opinion
indicates the importance of semantic analysis in collecting and systematizing proverbs and
phraseological units (PU). The lack of lexicographic principles and semantic analysis may reduce the
scientific value of these collections. In this regard, when compiling a dictionary of proverbs and
sayings, it is necessary to consider their semantic potential, context of use, and their cultural and social
significance.

O.A. Aksoy is a recognized researcher in Turkish scholarship and the author of 11 highly sought-
after works that have been supplemented and reprinted. O.A. Aksoy is the first linguist to attempt to
define the concept of phraseology in Turkish linguistics from an academic perspective. Aksoy's work
comprehensively analyzes the semantic, structural, and usage features of Turkish proverbs and idioms.
These works are valuable as they demonstrate the richness of the Turkish language and the depth of its
phraseological fund. In addition, Aksoy's research occupies an important place not only in linguistics
but also in cultural studies, ethnolinguistics, and literary studies (Aksoy, 2022).

Attention should be given to the book titled “Turkish Proverbs in Language and Speech” by
M.V. Porkhomovsky about Turkish proverbs. The first in the world of Turkology to provide a
comprehensive analysis of Turkish proverbs and sayings in various works, from M. Kashkari’s “Divan
Lugat at-Turki” to modern collections. Its main scholarly significance lies in its comprehensive
coverage of morphology, vocabulary, and syntax; its abundance of illustrative material; and its
accessibility to readers (Porkhomovsky, 2014).

Scientific research in these languages allows a deeper understanding of the -cultural,
ethnolinguistic, and anthropological aspects of proverbs and sayings and helps identify connections
between Kazakh and Turkish cultures.
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Results and discussions

As a result of the study, the shared worldview content found in Kazakh and Turkish paremias was
systematized into four interrelated models. These models describe not merely the thematic content of
proverbs and sayings, but also the cognitive structures underlying the relationship between human
beings and society, family, and the natural and ethnocultural environment.

1. The Worldview Model “Human — Society”: The Social and Existential Significance of the
Human Being

The paremiological fund of the two nations clearly demonstrates that the Kazakh and Turkish
peoples are fundamentally related. In the cultural paradigm, concepts with shared national
characteristics prevail. The close ties between the Kazakh and Turkish nations prompted us to conduct
an in-depth study of the national cultural codes of the two nations. By studying the historical and
cultural ties between the two nations, we can learn how the image of the universe was formed in Kazakh
and Turkish. This helps to see and comprehend the similarities and differences in the worldviews of the
two nations. According to linguistic scientists N.F. Alefirenko and N.N. Semenenko (2009), “a
significant part of the proverbs that have come down to us was formed in the era of the dominance of
subsistence farming and the patriarchal way of life” (Alefirenko and Semenenko, 2009).
Simultaneously, by conducting a linguacultural analysis of proverbs, we can reveal the socio-cultural
conditions that influenced their emergence.

The formation of national images, which are reflected in various forms of national art, in the field
of culture, and, of course, in the national language, is influenced by the peculiarities of the historical and
cultural development of a people. However, these peculiarities are determined first by comparing
methods of interpreting national realities and how other people perceive them, and second by the
experience of knowing the universe based on the essential realities of any nation. As scientific research
has shown, in the Kazakh and Turkish paremiological fund, kinship names, zoonyms, somatisms, and
plant and geographical names are actively used as figurative components of proverbs and sayings. For
example: «Kymax — ananviy asevinoly acmoinoay — “Cennet annelerin ayaklari altindadir” (literal
translation: “Paradise is under mothers’ feet”). «Okenin xadipin bananvt 6onreanoa dinepciny — “Baba
olmayan, babasinin krymetini bilmez” (literal translation: “A person who has not become a father does
not know the value of his father”). «Oiien — xvipvig wwipaxmery — “Kadimin kirk mumu var, biri sonse
biri yanar” (literal translation: “A woman has forty candles; if one goes out, another burns”).
«lTus30viy awplavi2bin JHceeen emec, mypaeawn oinepy — “Soganmin acisini yiyen bilmez, dograyan bilir”
(literal translation: “The one who eats the onion does not know its bitterness; the one who cuts it
knows”). «Apna-6uoaii ac exen, anmuvin-kymic mac exen» — “Arpa, bugday as oldu, altin giimiis tas
oldu” (literal translation: “Barley and wheat became food; gold and silver became stone”). «Ken
mykipce — kony — “Damlaya damlaya gol olur” (literal translation: “Drop by drop, it becomes a lake”).
«Aoam Kepki — wybepex, asaw Kopki — xcanvipaky — “Agaci yaprak yarastirir, insani giyim” (literal
translation: “Leaves adorn the tree; clothing adorns a person™).

The historical experience of the people, as well as their views and ideas concerning their way of
life and culture, are extensively reflected in Turkish proverbs. Let us consider several semantic groups
of proverbs that reveal the national and cultural characteristics of the Turkish mentality. Naturally, the
main character in the largest group of paremias is the human being. Here, the human is represented both
as an intellectual being and as a social individual who acts within the framework of family and social
relations. The most widespread lexemes denoting a human being in the Turkish language are insan, kisi,
and adam (man). For example: “Adam adamdan korkmaz, utanir” (literal translation: “A man does not
fear another man but feels ashamed before him”); “Adam is basinda belli olur” (literal translation: “A
man reveals himself through his work™); “Adam olana bir s6z yeter” (literal translation: “One word is
enough for a worthy man”); “Kisi kendinden bilir isi” (literal translation: “A person judges others’
actions by their own”); “Kisi arkadasindan bellidir” (literal translation: “A person is known by their
companion”). Having studied this topic, A. Chaikovskaya notes that the lexeme kisi represents a human
being as a physiological creature closely connected with Mother Nature (Chaikovskaya, 1999: 35). For
example: “Agac ucuna yel deger, giizel kisiye soz deger” (literal translation: “The wind touches the tip
of a tree, while words touch a beautiful person”); “Bir kiz1 bin kisi ister, bir kisi alir” (literal translation:
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“A thousand people may desire one girl, but one person marries her”); “Sorma kisinin ashni,
sohbetinden bellidir” (literal translation: “Do not ask about a person’s true nature; it is revealed through
their conversation™); “Kisi ne yaparsa kendine yapar” (literal translation: “Whatever a person does, they
do to themselves”). The next lexeme, insan, denotes a thinking, spiritually mature, conscious human
being possessing willpower. For example: “Insan kiymetini insan bilir” (literal translation: “A person
knows the value of a person”); “Insanin cani actyan yerindedir” (literal translation: “A person’s soul is
where it hurts”); “Insan diismanini goziinden tanir” (literal translation: “A person recognizes an enemy
by their eyes™); “Insana iyilik yarasa, sar1 dkiize bigak olmazdi™ (literal translation: “If kindness were
beneficial to a person, the yellow ox would not be slaughtered”). The lexeme adam characterizes a
person as a social being who acts in accordance with ethical norms established by society and performs
various socially and hierarchically defined duties. For example: “Adam adama yiik degil, can gbvdeye
miilk degil” (literal translation: “A person is not a burden to another person; the soul does not belong to
the body”); “Adam olana bir s6z yeter” (literal translation: “One word is enough for a worthy man”);
“Adamin adi1 ¢ikacagina cani ¢iksin” (literal translation: “Better for a person to lose their life than to
lose their reputation”). In the Turkish language, the lexeme adam is predominantly used in relation to
men in such spheres as commerce, warfare, public service, and the upbringing of sons, which reveals
the gender-specific connotations of this word. A significant proportion of Turkish proverbs is devoted to
the themes of human beings and family relationships.

2. The Worldview Model “Family — Continuity of Generations”

As in any national language, the Turkish language contains many proverbs devoted to the mother.
The mother is the source of love, kindness, and care. In the dictionaries we examined, we did not
encounter a single proverb concerning the woman as a mother that carried a negative meaning. The
collected paremias reveal the warm attitude of children and other family members toward their mothers,
as well as mothers’ love and care for their households. For example: “Ana bir sanat¢i, en giizel eseri
yavrusudur” (literal translation: “A mother is an artist, and her most beautiful creation is her child”);
“Bir ulusun istikbali analarin elindedir” (literal translation: “The future of a nation is in the hands of
mothers”); “Ana yigidin kalkanidir” (literal translation: “A mother is a young man’s shield”); “Anasina
bak kizimi al, kenarina bak bezini al” (literal translation: “Look at the mother before marrying her
daughter; look at the edge before buying the cloth”); “Ana gibi yar olmaz, Bagdat gibi diyar olmaz”
(literal translation: “There is no companion like a mother, and no land like Baghdad™); “Ayn1 anadan
dogmayan kardes sayilmaz” (literal translation: “Those who are not born of the same mother are not
considered siblings”); “Ana hakki 6denmez” (literal translation: “A mother’s due can never be repaid”);
“Anamin ekmegine kuru, ayranina duru demem” (literal translation: “I would never call my mother’s
bread dry or her ayran watery”); “En giizel yliz annemin yiizii, en giizel s6z annemin s6zi” (literal
translation: “The most beautiful face is my mother’s face, and the most beautiful words are my mother’s
words”); “Cennet annelerin ayaklar1 altindadir” (literal translation: “Heaven lies beneath mothers’
feet”); “Annenin siniri yaz kar1, ¢ok yagsa da ¢abuk erir” (literal translation: “A mother’s anger is like
snow in summer: even if it falls heavily, it melts quickly”); “Ana evin diregidir” (literal translation: “A
mother is the pillar of the home”); “Annenin dedigini yapmayan, muradina ermemis” (literal translation:
“A child who does not follow the mother’s advice will not attain their wishes”).

Turkish proverbs portray the mother’s place in her child’s life as particularly significant. For
example: “Annesi 6lenin, gozii yash olur” (literal translation: “One whose mother has died will always
have tearful eyes”); “Annesi giizel olanin, cocugu da giizel olur” (literal translation: “A beautiful mother
has a beautiful child”); “Anasiz evlat, yavrusuz koyun gibidir” (literal translation: “A child without a
mother is like a sheep without a lamb”); “Anasiz ¢ocuk evde ¢iiriir” (literal translation: “A child without
a mother withers away at home”); “Anneli kiz, belli (akill1) kiz; annesiz kiz deli kiz” (literal translation:
“A girl with a mother is a sensible girl; a girl without a mother is a foolish girl”); “Annenin bir duasi
yedi mollanin kotii duasini keser” (literal translation: “One mother’s prayer can counteract the ill prayer
of seven mullahs”); “Annesinin duasi kabul olur” (literal translation: “A mother’s prayer is accepted”);
“Anasindan ayrilan kuzuyu kurt yer” (literal translation: “A wolf devours a lamb that has been separated
from its mother”). This may be related to the fact that the concept of motherhood has a deeper biosocial
significance, due to biological kinship, than other related concepts. Within the social system the
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relationship between mother and child is primarily determined by instincts. In contrast, the child’s
dependence on the mother within the family system influences this relationship only secondarily. At the
same time, Turkish proverbs emphasize the importance of a girl marrying and having children, as well
as the particular significance of having children in a woman’s life, since, like Kazakhs, Turk’s regard
children as the foundation of the family. For example: “Cocuklu kadin, kargali ¢inar, civcivli tavuk”
(literal translation: “A woman with a child is like a plane tree with a crow and a hen with chicks”).

Paroemiological units concerning motherhood demonstrate the distinctive role of the mother in
any society. Considering the image of the mother separately from, yet in connection with, the image of
the woman is of particular significance. The traditional national worldview of the Turkish people is
reflected in their proverbs. In Turkish proverbs, the image of the woman is most often presented through
several roles, including woman-as-mother, woman-as-wife, and woman-as-mistress of the household.

3. The Worldview Model “Human — Nature — Life”

When a representative of a certain nation uses universal realities to represent the universe, another
nation's perception is conveyed through proverbs and sayings. For example, the figurative interpretation
of horses in the proverbs of the Kazakh people, who led a nomadic lifestyle, differs from the Turkish
understanding of them. For the Turks, a horse is a vehicle of war and a support for the economy, while
for the Kazakhs, it is the noblest of the four types of livestock — a horse is transportation when ridden,
food when eaten, drink through its milk, clothing through its hide and hair, a faithful companion, and a
symbol of family prosperity and well-being. Kazakh proverbs and sayings frequently use names related
to the horse's color and age. The horse played an important role in the everyday life of the Kazakh
people. It was used not only as a means of transport, but also in animal husbandry, hunting, and rituals.
Careful care of the horse was necessary to ensure its reliability and long-term service. Caring for and
valuing the horse is part of the national mentality. Walking was considered a liability, while riding a
horse was a sign of status; therefore, it was always important to keep the horse in equine condition.
Keeping the horse near the house, rather than sending it out to pasture, was necessary to ensure that it
was ready to embark on a journey the next day. The horse's pace, strength, and general health all
improve when it is kept in equine condition. For the Kazakhs, caring for the horse and keeping it in
good shape is not only essential but also a symbol of social standing, national tradition, and culture. The
special tribute to the horse in Kazakh culture reflects its important role in people's lives. The horse’s
attributes and importance are not limited to household needs; it also has medical, spiritual, and cultural
value. It is believed that mare's milk and koumiss are beneficial for health and provide physical benefits.
For example, the proverb “The horse is my soul, koumiss is my blood” shows the depth of the horse's
place in Kazakh culture and spiritual life. The hadith about the horse bringing rewards to a person
indicates its significance in Islamic culture. All aspects of the horse are cornerstones of Kazakh
lifestyle, domestic culture, and national identity. Offering koumiss to distinguished visitors is a sign of
Kazakh hospitality and respect. Kazakhs see spilling koumiss on the ground as unlucky, as it is thought
to bring bad luck and poverty. Many proverbs, including “The healing power of koumiss is a remedy for
a thousand maladies”; “Koumiss is a person's blood, while meat is a person's soul”; “lIf golden
koumiss permeates your bones, it will cure many maladies”; and “Do not spill koumiss, or wealth will
dissipate, ” reflect this cultural significance.

The horse, used since ancient times for transportation, carrying loads, and warfare, occupies an
important place in the history of Turkish culture. Like other Turkic peoples throughout history, the
horse was the greatest helper for the Turks in migration, warfare, agriculture, and animal husbandry.
The Turks demonstrated the value of the horse in their proverbs; however, for them, the horse is only an
animal whose speed and strength are used. Therefore, in Turkish proverbs, particular emphasis is placed
on the horse’s characteristic as a fast animal, and proverbs related to it are very limited compared with
proverbs in the Kazakh language (Zhumabekov, 2019: 26). For example: “Agir yiik, ¢evik ata engel
olur” (literal translation: “A heavy load will be an obstacle to a fast horse™); “Ortak atin beli kirik olur”
(literal translation: “A shared horse will have a broken back™); “Al¢cak at binmeye kolay, 6kstiz ¢ocuk
dovmeye kolay” (literal translation: “A low horse is easy to ride, an orphan child is easy to beat”);
“Arpa verilmeyen at kam¢i zoruyla yiiriimez” (literal translation: “A horse that is not given barley will
not move even by force of the whip”); “Arik ata kuyrugu yiiktiir” (literal translation: “Even its tail is a
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burden to a thin horse”); “At yedi giinde, it yedigi giinde (semirir)” (literal translation: “A horse
becomes fat in seven days, a dog becomes fat on the day it eats”); “Ata binersen Allah’i, attan inersen
ati unutma” (literal translation: “When you mount the horse, remember Allah; when you get off the
horse, do not forget the horse™); “Ata dost gibi bakmali, diisman gibi binmeli” (literal translation: “One
should look after a horse like a friend and ride it like an enemy”); “Atim tepmez, itim kapmaz deme”
(literal translation: “Do not say, ‘My horse does not kick, my dog does not bite’”); “At olacak tay
yiirtiytistinden belli olur” (literal translation: “A foal that will become a horse is known by its gait”);
“Attan diisen 6lmez, esekten diisen 6liir” (literal translation: “One who falls from a horse does not die,
one who falls from a donkey dies”); “Aftin kamg¢ist yemdir” (literal translation: “The horse’s whip is
feed”); “At alirsan ulak oyununa, koyun alirsan misafire (gore al)” (literal translation: “If you buy a
horse, [buy it] for carrying messages; if you buy a sheep, [buy it] for slaughtering for a guest™); “Yiiriik
ata paha olmaz” (literal translation: “A fast horse has no price”); “Zayif ata kargalar da biner” (literal
translation: “Even crows can ride a weak horse”). These proverbs show that the horse is valued
primarily as a means of transportation.

4. The Worldview Model “Body Part — Human Essence”

The next thematic group comprises anthropomorphic proverbs containing units that denote parts
of the human body (head, face, heart, foot, etc.). For example: “Bas nereye giderse, ayak oradadir”
(literal translation: “Wherever the head goes, the foot will be there”); “G6z gérmeyince goniil katlanir”
(literal translation: “When the eye does not see, the heart endures”); “Kalp bir sirca saraydir, degme
cabuk kirilir” (literal translation: “The heart is a glass palace; it breaks easily when touched”); “Akilsiz
basin cezasini (zahmetini) ayak ¢eker” (literal translation: “The foot bears the punishment (burden) of a
foolish head”). The anthropocentric nature of paremias constructed through somatic units is
characteristic of representatives of any linguoculture.

In addition to the national markers and realia used in proverbs and sayings that reflect a nation’s
worldview, it is also possible to speak about the national characteristics of similar situations that give
rise to circumstances specific to a particular nation. Such situations reflect that nation's way of life. For
example, one may refer to the circumstances associated with the Dzungar invasions in the vast Kazakh
steppe, the traditional pastoral way of life involving summer pastures and winter settlements, as well as
the everyday customs and lifestyle of the family homestead, in contrast to the experiences of the Turks,
who traditionally followed a more settled way of life. At the same time, the crafts and occupations
practiced by both peoples are clearly reflected in their proverbs and sayings. For example, the Kazakh
proverbs “A6wLiatioviy acvinoa wannaganoa amannvly b6acvina wabaceiy 6a? “‘and “Kynmebeniy
bacvinoa xkynoe xcuvin’may be difficult for Turkish speakers to understand. Likewise, the Turkish
saying “Adana’da eglenme, eglenirsen evlenme, evienirsen arlanma” (literal translation: “Do not seek
entertainment in Adana; if you do, do not get married; if you do get married, do not be ashamed”) may
be difficult for a representative of the Kazakh nation to understand without an explanation. The proverb
implies that Adana is not a place suitable for settling down: if one stays there, one should not marry; and
if one does marry, one should not feel ashamed or become bored. Without explaining why the proverb
conveys such ideas, it would be difficult for a Kazakh person to understand its meaning immediately.

There are enough proverbs in the Kazakh and Turkish languages that are similar in form and
content. They can be said to have arisen due to the same assessment of similar situations from the point
of view of pragmatics and ethical norms. For example, the irreplaceable role of parents, child-rearing,
the hardships of orphanhood, the principles of humanity, the sweetness of labor, etc., are accurately
reflected in proverbs.

Table 1 — Shared Cognitive Models in Kazakh and Turkish Paremias
Kecre 1 — Kazak »xoHe Typik mapeMusIapbIHIaFbl OPTaK AYHUETAHBIMIBIK MOACIbIED
Tabmuma 1 — O0ume MUPOBO33PEHYECKHUE MOJICIIH B KA3aXCKUX U TYPEIKUX TapeMHsIX

Kazakh Proverbs Turkish Proverbs English Translation
AjaM anacsl i1IiHE, Adamin alasi (alacasi) iginde, A person's flaws are hidden within,
MaJT alachl ChHIPTHIH/IA. davarin (Hayvanin) alacasi while animals are visible on the
disinda. outside.

50



TILTANYM Ne3 (103) 2026

AHACBIH KOpiIl KbI3bIH al, Anasina bak kizini al, kenarina bak | Look at the mother before marrying

MaTacChIH Kopim 0e3iH ail. bezini al. the daughter; look at the fabric
before buying the cloth.

T ypep, KepyeH Kerep. It iiriir, kervan yiirii. The dogs may bark, but the caravan
moVves on.

OTEI3 TiCTEH IILIKKAH CO3 OTEHI3 Otuz iki disten ¢ikan, otuz iki A word that comes out of one

PYJIBI €IITe TapaiIbl. agiza yayilir. person’'s mouth can spread
throughout the whole community.

TaybIKTBIH TYCiHE Tapbl Kipei. Ag¢ tavuk uykusunda dari goriir. A hungry chicken dreams of millet.

Baans! yiimiH ypiIsIFsl KaTmac. Cocuklu evde sir durmaz. A secret does not stay hidden in a
house with children.

Kem »acarannan cypama, kenTi | Yasina bakma, bagina bak. Don't ask someone merely because

KOpPreHHEH cypa. they are old; ask someone who has
seen and experienced much.

ATaHHBIH 0aackl 60IMa, Atanin ¢ocugu olma, tilkenin Don't live only as your father's child;

aJlaMHBIH OaJsiackl 00JI. cocugu ol. be a child of humanity.

Bip oke on 6anaub! Oarap, Bir baba dokuz oglu besler, dokuz | One father can provide for ten

oH Gauta Gip okeHi Oara anmac. ogul bir babay1 beslemez. children, but ten children may not
provide for one father.

BipeymiH KaHCHIFBI Oipeyre Komsunun tavugu komsuya kaz What is worthless to one person may

TaHCHIK. goruninr. be precious to another.

Kepri akpicel — TOHIp aKbICHI. Komsu hakki — Tanr1 hakki. A neighbor's rights are sacred. /
Respecting your neighbor is like
honoring God.

Yii carein anma, kepiii catein at. | Ev alma, komsu al. Don't just buy a house; choose your
neighbors.

Kasanra oacay Kapacsl Kazanimn yanina varma, karasi Get too close to a dirty pot and you'll

JKYFaJIbl, JKaMaHFa JKoJlacaH bulasir. get stained; get too close to a bad

Garteci Kyrapl. person and their troubles will rub off
on you.

Jloc 6acka Kapa# s, IyImaHn Dost basa bakar, diigman ayaga. A friend looks to your head, while an

asIKKa Kapam/ibl. enemy looks to your feet.

The presented proverbs emphasize the extralinguistic and linguistic universal properties of human
cognitive-evaluative activity. “As we can see, similar proverbs of this type can be found not only in the
Turkish language but also in any Turkish language, especially in languages that belong to the Kipchak
group by origin. All these common proverbs did not appear only today and did not immediately spread
throughout the Turkish world. They are common interchanges that have been formed for a long time
due to the close interaction of the Turkish peoples, and earlier their tribes, and their close spiritual and
cultural ties” (Kaidar, 2004).

The psychological and cognitive foundations of assessing realities that have a deep meaning for
each nation are not always revealed. For example, the concept of a beard is culturally significant for
Kazakhs in describing a man's appearance. The beard, which gives a man a handsome appearance, is
placed in a place, style, and order appropriate to his age. The Kazakh people considered growing a
beard and mustache a sign of manly beauty and elder wisdom, gratitude for life, and contentment, that
is, after capable men had children and grandchildren, they thanked God for what they had given them
and said, “I have become a man, I have grown up, I have become a grandfather, it is time for me to give
advice and set an example for those who come after me, the fun of the world is inherent in generations.
“Now, if I die in front of my children, I have no dreams,” he said, and from that day on, he began to
distance himself from worldly pleasures, abandoning his passions, and set an example for the young by
giving advice to them and setting an example.” (Do you know what is the proper way to grow a beard
and mustache according to Kazakh tradition? 15.02.2018. https://sputnik.kz/20180215/4614556.html).
An elder (with a white beard) is a respected person among the Kazakh people who has attained wisdom.
A beard is a sign of a man's maturity; however, an analysis of proverbs and sayings in the Kazakh and
Turkish languages with a beard component revealed another aspect of understanding this feature of a
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man's appearance. In proverbs and sayings, a beard is often compared to maturity and the lack of
wisdom and intelligence that come at certain years of a person's life. It is said that it is wrong for a man
to act frivolously in adulthood. For example, the Kazakh proverbs “The beauty of the market is the
bazaar, the beauty of the man is the beard”; “The beauty of the word is the proverb, the beauty of the
face is the beard”; “The beauty of the old man is the beard” show that from elderliness, a man’s well-
groomed beard represents his lived experience and wisdom, and that people always looked at elders
with respect and adhered to their guidance. In Turkish proverbs with the word “beard,” we see mature
age, intelligence, and wisdom, as in the Kazakh language. Some proverbs with a beard component
describe daily life situations. For example: “Akil yasta degil, bastadwr, Akil sakalda degil, kafadadir”
(literal translation: The mind is not in youth, but in the head; The mind is not in the beard, but in the
head); “Aglamak isteyen ¢ocuk babasimin sakaliyla oynar” (literal translation: The child who wants to
cry plays with his father’s beard).

In addition, Turkish contains proverbs in which the word sakal (“beard”) carries a negative
connotation. For example, “Kecide de sakal var” (literal translation: “A goat also has a beard”). This
proverb suggests that having a beard is not a mark of value or distinction. “Asag tiikiirsem sakal, yukari
tiikiirsem byik” (literal translation: “If I spit downward, there is my beard; if | spit upward, there is my
mustache”) expresses the pragmatic meaning of being faced with two equally unfavorable alternatives
and the difficulty of deciding. “Fuwrsat sakal altindan geger” (literal translation: “Opportunity passes
beneath the beard”) implies that one must wait for the right moment to take advantage of an
opportunity. “Her sakaldan bir tel cekseler kdseye sakal olur” (literal translation: “If one hair were
plucked from every beard, even a beardless man would have a beard”) conveys the idea that if everyone
contributed a small amount of charity, a poor person could be eased from hardship.

Turkish proverbs widely reflect the people's rich historical experience, way of life, and cultural
values. Several semantic groups of proverbs reveal the national and cultural characteristics of the
Turkish mentality.

Naturally, the largest group of paremias focuses on the human being. Here, the individual is
represented both as an intelligent living creature and a social being acting within the framework of
family and social relations. The most common lexemes in Turkish are insan, kigi, and adam (“man”).
For example: “Adam adamdan korkmaz, utanir”; “Adam is basinda belli olur”; “Adam olana bir stz
yeter”; “Kisi kendinden bilir isi”; “Kisi arkadasindan bellidir”.

According to A. Chaikovskaya (1999), the lexeme kisi denotes a human person as a physiological
entity closely associated with nature (Chaikovskaya, 1999). “Aga¢ ucuna yel deger, giizel kisiye soz
deger”’; “Bir kizi bin kisi ister, bir kisi alir”; “Sorma kiginin aslini, sohbetinden bellidir”; and “Kisi ne
yaparsa kendine yapar” are a few examples.

A person who is capable of cognition, spiritual growth, consciousness, and volition is referred to
as insan. “Insan kiymetini insan bilir”; “Insamin cani aciyan yerindedir’; “Insan diismanmini goziinden
tamir”; and “Insana iyilik yarasa, sari 6kiize bicak olmazdi™ are a few examples.

The lexeme adam describes a person as a social being who fulfills a variety of socially and
hierarchically defined duties and behaves in accordance with ethical standards set by society. Examples
include: “Adam adama yiik degil, Can gévdeye miilk degil”; “Adam olana bir sz yeter”; “Adamin adl
¢tkacagina cani ¢iksin”.

In Turkish, the lexeme adam is predominantly associated with men and is frequently used in
contexts such as trade, warfare, public service, and the upbringing of sons, thereby highlighting its
gender-specific character. A substantial portion of Turkish proverbs focuses on human beings and
family relations.

The second major thematic group consists of anthropomorphic proverbs that reference parts of the
human body (head, face, heart, feet, etc.). Examples include: “Bas nereye giderse, ayak oradadir”;
“Goz gormeyince goniil katlamir”; “Kalp bir sir¢a saraydir, degme c¢abuk kirilir”; “Akilsiz basin
cezasmi (zahmetini) ayak ¢eker”. The anthropocentric nature of paremias formed through somatic units
is characteristic of representatives of any linguistic culture.

As in any national language, Turkish also has many proverbs devoted to the mother. The mother
is a source of love, kindness, and care. In the dictionaries that we examined, we did not encounter a
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single proverb with a negative meaning related to the woman-mother. From the collected paremias, we
observed the warm attitude of children and other family members toward their mother, as well as the
mothers’ love and care for household affairs. For example: “Ana bir sanat¢i, en giizel eseri
yavrusudur” (literal translation: “The mother is an artist, her most beautiful work is her child”); “Bir
ulusun istikbali analarin elindedir” (literal translation: “The future of a nation is in the hands of
mothers™); “Ana yigidin kalkamidr” (literal translation: “The mother is the shield of a brave man”);
“Anasina bak kizint al, kenarina bak bezini al” (literal translation: “Look at her mother and take her
daughter, look at its edge and take its cloth”); “Ana gibi yar olmaz, Bagdat gibi diyar olmaz” (literal
translation: “There is no beloved like a mother, there is no land like Baghdad”); “Aym: anadan
dogmayan kardes sayilmaz” (literal translation: “Those who are not born from the same mother are not
considered siblings™); “Ana hakki 6denmez” (literal translation: “A mother’s right cannot be repaid”);
“Anamin ekmegine kuru, ayranina duru demem” (literal translation: “I do not call my mother’s bread
dry or her ayran clear”); “En giizel yiiz annemin yiizii, en giizel soz annemin sozii” (literal translation:
“The most beautiful face is my mother’s face, the most beautiful word is my mother’s word”); “Cennet
annelerin ayaklart altindadir” (literal translation: “Paradise is under mothers’ feet”); “Annenin siniri
vaz kari, ¢ok yagsa da ¢abuk erir” (literal translation: “A mother’s anger is like summer snow; even if it
snows a lot, it melts quickly”); “Ana evin diregidir” (literal translation: “The mother is the pillar of the
house™); “Annenin dedigini yapmayan, muradina ermemis” (literal translation: “The child who does not
do what the mother says does not reach their wish”).

Turkish proverbs describe the special place the mother holds in her child’s life in a distinctive
way. For example: “Annesi dlenin, gozii yasl olur” (literal translation: “The one whose mother has died
will have eyes that do not dry from tears”); “Annesi giizel olanin, ¢ocugu da giizel olur” (literal
translation: “The child of one whose mother is beautiful will also be beautiful”); “Anasiz eviat, yavrusuz
koyun gibidir” (literal translation: “A child without a mother is like a sheep without a lamb”); “Anasiz
cocuk evde ¢iiriir” (literal translation: “A child without a mother rots at home”); “Anneli kiz, belli
(akill) kiz; Annesiz kiz deli kiz” (literal translation: “A girl who has a mother is an intelligent girl; a girl
without a mother is a crazy girl”); “Annenin bir duasi yedi mollamin kétii duasini keser” (literal
translation: “One prayer of a mother cuts off the evil prayer of seven mullahs”); “Annesinin duasi kabul
olur” (literal translation: “A mother’s prayer is accepted”); “Anasindan ayrilan kuzuyu kurt yer” (literal
translation: “The wolf eats the lamb that has separated from its mother”).

This is probably because the concept of mother has a deeper biosocial meaning than other
concepts related to biological kinship. The relationship between mother and child is primarily
determined by instincts in the social system, and the child's subordination to the mother in the family's
internal system has only a secondary effect.

At the same time, Turkish proverbs emphasize the importance of a girl getting married and having
children, and the fact that children are of particular importance in a woman's life, because Turks, like
Kazakhs, consider children to be the foundation of the family. For example: “Cocuklu kadin, kargali
¢inar, civceivli tavuk™ (literal translation: “A woman is beautiful with her child, a sycamore with her
crow, and a chicken with her chick”™).

Through paremic units on the theme of the mother, the special role of the mother in any given
society. It is important to consider the image of the mother separately from the image of the woman, yet
in relation to each other. The premise of the traditional national worldview of the Turkish people is
reflected in proverbs. Often, Turkish proverbs present the image of a woman in several roles, such as a
woman-mother, a woman-wife, and a woman-housewife.

Philologists, cultural historians, and ethnographers call the paremiological fund of any nation a
“storehouse of wisdom”. We will not be wrong if we say that the experience of the owner of the
language, accumulated over the centuries during cultural and historical development, is, in fact, an
encyclopedia in which all spheres of people's public and private life are reflected. Researcher
G.D. Gachev (1967) differentiates two layers of the people's worldview: the superficial (ethnographic)
layer, marked by the image of the universe in the form of national realities and concepts, and the deep
layer, which explicates reality through national culture. “In the national image of the universe, two main
layers can be distinguished: the lower, that is, ethnogeographic, and the upper, formed by culture and
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tradition” (Gachev, 1967). These two layers are interconnected like Kazakh and Turkish proverbs,
forming a single cognitive system: the ethnographic and deep cultural layers in the national image of the
universe proposed by G.D. Gachev (1967) became the theoretical basis for the comparative study of
Kazakh and Turkish proverbs. Kazakh and Turkish proverbs, while sharing a common worldview
among Turkish peoples, also exhibit their own characteristics, shaped by each nation's historical and
social environment. Comparing the wise sayings of the two nations makes clear that, on the one hand,
they are based on a common Turkish cultural code, and on the other, they reflect the peculiarities of
national worldviews shaped by different civilizational environments.

The ethnographic layer of the Kazakh proverbs clearly reflects the nomadic lifestyle, vast steppes,
and cattle breeding, while the ethnographic layer of Turkish proverbs reflects the sedentary culture of
agriculture, trade, crafts, and gardening, which characterize the socio-economic nature of Turkish
society. Thus, the superficial layer of the proverbs of both peoples is marked by various national
realities. The concepts of freedom, nobility, and honor occupy a special place in Kazakh proverbs. For
example, “One who does not know freedom cannot appreciate its value.” “One who does not know their
seven ancestors is considered rootless.” “A son who knows his seven ancestors is a source of pride for
seven generations.” “One who does not know the past cannot foresee the future,” etc. If the proverbs
reflect genealogical culture, respect for ancestry, and continuity of generations, “Komsu komgunun
kiiliine muhtagtir” (literal translation: The neighbor needs the ashes of his neighbor); In Turkish
proverbs such as “Komsuda piser, bize de diiser” (literal translation: The food cooked in the neighbor’s
house will also fall on us); “Komsu ekmegi komsuya bor¢tur” (literal translation: “The neighbor owes
his neighbor bread”); “A¢ kurt bile komsusunu dalamaz” (literal translation: “A hungry wolf does not
attack his neighbor”). The idea of interdependence and social solidarity comes to the fore. While
kinship and lineage purity are important in Kazakh culture, Turkish culture emphasizes neighborly
harmony and community relations. Despite differences in the ethnographic layer of Kazakh and Turkish
proverbs, their deeper cultural layer preserves a shared Turkish value system. The proverbs analyzed
above reveal the cognitive-cultural code that preserves the historical memory, spiritual values, and
worldview of the two nations. A comparative study of Kazakh and Turkish proverbs helps to identify
the common cultural basis and features of the national consciousness of the Turkish peoples.

Conclusion

In a comparative study of Kazakh and Turkish paremias, it was observed that the paremiological
fund of the two peoples clearly demonstrates the breadth of their worldview, spiritual continuity, and
depth of ethnocultural experience. Although the paremiological fund of the two peoples retains a deep
cultural code based on common Turkish knowledge, significant differences also exist. In Kazakh
paremias, figurative series related to nomadic lifestyle, nobility, and four animals (especially horses)
prevail, while in Turkish paremias, concepts based on sedentary lifestyle, agriculture, trade, and
neighborly/community relations prevail. Among the analyzed paremias, a high percentage of
correspondences (absolute or almost complete) in form and content were observed in both languages, in
values such as morality, family, and the place of father and mother. While the lexemes insan, kisi, adam
in Turkish proverbs are classified in terms of defining the biological, social, and gender roles of a
person, it has been proven that in both languages the somatism “saqgal” changes in a figurative sense,
indicating a lack of intelligence or opportunities, along with growing age, in some contexts. The
obtained quantitative and qualitative results demonstrate both the common cognitive models of Kazakh
and Turkish proverbs and sayings, and the peculiarities of the national worldview formed in different
geo-cultural environments with specific linguistic data. These peculiarities are clearly visible in their
linguistic structure, figurative system, phonetic patterns, and cognitive models. Therefore, Kazakh and
Turkish proverbs, as an important ethnolinguistic system preserving the historical memory and cultural
continuity of the Turkish world, allow for a deeper understanding of the culture and worldview of the
two peoples.
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