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CROSS-LINGUISTIC EQUIVALENCE AND EXPRESSIVENESS OF PROVERBS

Abstract. Proverbs are essential expressions that encapsulate folk wisdom, showcase the beauty of language and life,
and enrich the spirit of the language. This paper discusses common and specific features of equivalent proverbs in Kazakh,
English, Russian, and Uighur. A logical question arises: why were these languages chosen for analysis? In a globalized world,
immigration is a significant trend in many countries, and Kazakhstan is no exception. Many English-and-Uighur speaking
immigrants live in Kazakhstan today. Furthermore, Kazakhstan was part of the Soviet Union for 70 years and gained
independence only in 1991, so, there are many Russians and people of other nationalities who speak Russian in the country.
The scientific works of Mati Kuusi, G.Permyakov, E.Kokare, N.Pazyak, A.V. Kunin, A.Qaidar, N.Issanbat, A.Nurmakhanov
served as the methodological basis for this research on proverbs. A comparative and semantic analysis were conducted in the
research to define similarities and differences of proverbs. This paper will contribute both theoretically and practically. The
findings of this research can be applied theoretically in further studies on cultural linguistics, literature and folklore.
Additionally, students and immigrants can compare and contrast proverbs and practically apply them to various linguistic
contexts and use the findings in academic research and publication activities. Due to the comparative study of Kazakh, English,
Russian, and Uighur proverbs, we argue that Kazakh, Russian and Uighur proverbs are partially or highly similar in their
lexical composition and grammatical structure and coincide in their functional, semantic, and affectively expressive features.
However, English proverbs differ in their grammatical structures, although their semantic content largely shares common
features with these other languages.
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MAKAJI-MOTEJIAEPAIH TIVIAPAJIBIK BAJTAMAJIBLJIBIFBI MEH MOHEPJIJIITT

Anparna. Makai-mMaTenaep — XalbIK JaHATBIFEIH OOWBIHA CIHIPIIL, TiJI MEH OMip.IiH KOPKiH TAHBITATHIH KOHE TiJT pyXBIH
OalBITATHIH HETI3Ti Kypall. byn makamana kasak, aFbUIIIBIH, OpBIC, YHFBIP TUTACpiHAeri OanaMa Makal-MoTeIIepIiH OpPTakK
JKOHE epekine Oenrinepi KapacTelpbuiagbl. OpBIHABI CYpaK TYBIHIANIBI: HENIKTEH Tajjay YIIH OYJI Tiaep TaHIalabI?
JKahanmanraH oneMIie KONTEreH €l eNeyili IMMHIPAIMSUIBIK YpAicTi OactaH kenripyne, Kasakcran na OymaH ThIC KaaMajpl.
Byrinne Kasaxkcranma arpuIIBIH JkoHE YHFRIp Tinmi mmmurpant kem. ConsiMeH Katap Kaszakctan 70 xput 6oiisl Kenec
OparpIHBIH KypaMbiHAa 6ombim, 1991 xeuisl FaHa Toyencizmik anapl. OcbiFaH OalIaHBICTHI €JIiMi3Ze OPBICTap MEH OpBIC
TUTIHAEC COUNEHTIH e3re YT okim kem Makan-marennepai 3eprrey Oapweicbiina Matu Kyycu, I'.Ilepmskos, E.Koxkape,
H.[Mazsxk, A.B. Kynaun, ©.Kaiinap, H.Wccan6ar, A.HypmaxaHoB CHIHIBI FATBIMIAPIBIH FEUTBIMA €HOCKTEPI SJiCTEMEITIK HEeTi3
peTiHae OacIIBUIBIKKA aiblHABI. MaKaja-MOTeIACPAiH YKCACTBIKTAPhl MEH albIPMAIIbLIBIKTAPBIH aHBIKTAY MaKCaThIHIA
CaJIBICTBIPMAJIBI-CEMaHTHKAIBIK TAJIIAy 9MIiCTepl KOJIAHBLUIABL. ByJl MakalaHBIH FHUIBIMHU JKOHE MPAKTHKAIBIK MaHBI3BI 30D.
3epTTey HOTHXKENepiH JTHHIBOMOICHUET, 9IcOMeT koHe (ONBKIOPTaHy cajallapbIHIaFbl OOJAlIaK 3epTTEYIIePIe TCOPHSIIBIK
TYpFBIIaH KonpaHyra Oonaabl. COHBIMEH KaTap CTYICHTTED MEH MMMUTPAHTTap MaKaI-MOTEJICPIi ©3apa CajbICTHIPHIIL,
CAJIFAaCTBIPBIN, TYPJ TUIMIK KOHTEKCTepAe KoimaHa anansl. CoHmali-aK ajblHFAaH HOTWKEICPAl FBUIBIMU 3epTTEYJIep MCH
KapusUTaHBIMAap/aa naiinanana anajsl. Kazak, aFbUIIIBIH, OPBIC, YHFBIP MaKaI-MOTEIICPIH CalIbICTRIpa 3epTTEH OTHIPHII, 013
Ka3aK, OpbIC, YHFBIP MaKal-MOTeIACPiHIH JIEKCUKAIBIK KYpaMbl MCH TPaMMaTHKAJIBIK KYPBUIBIMBI XKaFbIHAH ilIiHApa HeMece
oTe yKcac, COHMai-aK (hyHKIIMOHAIABIK-CEMaHTHKAIBIK XKoHE ad(eKTHBTI-dKCIPECCHBTI EPEeKIIeNiKTepi XKaFbIHAH COHKec
Kelle i IeTeH MiKipai ycTaHaMbI3. JlereHMeH aFbUIIIBIH MaKaJI-MITEIEPiHIH CEeMaHTUKAIBIK Ma3MYHBI OCHI TUIIEPMEH OPTaK
0OJFaHBIMEH, TPAMMAaTHUKAJIBIK KYPBUTBIMBI )KaFbIHAH €PEKIIeIICHETi.
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MEXDBA3BIKOBASA SKBUBAJIEHTHOCTDB U SKCIIPECCUBHOCTD
IHOCJIOBHUIL 1 ITIOI'OBOPOK

AnHoTanus. ITocnoBUIEI M MOTOBOPKM SIBJISIOTCS BAXKHEUINIMMM BBIPAXKEHHUAMH, COJACPXKALIMMH BCIO HApOAHYIO
MYJpOCTh U oboramaroniie ayx s3bika. C IOMOIIBIO MTOCIOBHI] M IOTOBOPOK MOKHO YBHUJIETh KPacoTy sI3bIKa M JKU3HH. B
JAaHHOH cTaTbe OyIyT pacCMOTPEHBI OOIIHE U CIICIM(UUECKIE YEPThI IKBUBAJICHTHBIX ITOCIOBHUII B Ka3aXCKOM, aHTJIMICKOM,
PYCCKOM U yHT'YpCKOM sI3bIKax. Bo3HHKaeT 3aKOHOMEPHBIH BOIPOC: MOYEMY AJIS aHAIHN3a OBLIN BEIOPAHBI MMEHHO 3TH SI3BIKU?
B snoxy mrobanusanny HabmogaeTcs TEHACHINS HIMMHTPAIMi BO MHOTHX CTpaHax M Ka3axcTaH He SBJISCTCS HCKITIOUCHUEM.
Ceromusa B KazaxcraHe mpoKMBaeT MHOTO aHTJIOTOBOPAMIMX M YHTYypOS3BIYHBIX MUMMHTpaHTOB. Kpome toro, Kaszaxcran
Bxoami B coctaB CoeTckoro Coro3a Ha npoTsokeHnr 70 jet u 0Opén HezaBUCHUMOCTh JHIIs B 1991 roxy. B cBs3u ¢ 3TiM B
CTpaH€ TIIPOKHUBACT MHOI'O PYCCKHUX U Hpe}lCTaBHTeJ’Ieﬁ Apyrux HaHHOHaHLHOCTeﬁ, TOBOPAIIMX Ha PYCCKOM SA3BIKEC.
Merononoruueckoii 0a3oi McciaeqoBaHMs MOCIOBHIl M MOTOBOPOK MOCIYXHJIM HaydHble Tpydbl ydeHbix: Martu Kyycu,
I'.Ilepmskosa, E.Kokape, H.ITa3zska, A.Kynuna, A.Kaiinapa, H.Mccanbarta, A.Hypmaxanosa. C 1€/t BBISIBJICHHUS CXOACTB U
pa3ﬂnq1/n71 TMOCJIOBHUI] U MOTOBOPOK MPUMEHAIUCH MCTOJbI CPABHUTCIIBHOTO U CCMAaHTUYCCKOTO aHain3a. OTa CcTaThs UMEET
TCOPETUUYCCKYIO U TMPAKTUYCCKYH0 3HAYMUMOCTb. Pe3yn1)TaT1>1 uccieaoBanusg MoOryt 6I)ITB TCOPETUYCCKN NPHUMCHCHBI B
JaJbHEHIINX HCCIENOBAaHMUAX B OOJACTH JIMHI'BOKYJIBTYPOJIOTHH, JIUTEpaTypbl u Qonbkiopa. Kpome Toro, cryaeHTbl U
HMMMHIPAHTBI MOTYT CPaBHHBATh U NMPOTUBONOCTABIATH MOCIOBUIBI, IPAKTUYECKU MPUMEHATh X B Pa3IHUYHBIX SA3BIKOBBIX
KOHTEKCTaX, a TAK)KE MCIOJIb30BaTh NOJIYYECHHbIEC PE3yIbTaThl B HAYYHBIX HCCICIOBAHMUAX U IIyOJIMKAMOHHON AESTEIbHOCTH.
Ha ocHOBe CpaBHUTENBHOrO M3Yy4EHMs Ka3aXCKUX, aHIVIMHACKUX, PYCCKHX M YHUTYPCKHX IOCIOBHI] MBI YTBEPXKIAEM, 4YTO
Ka3aXCKHUe, pPyCCKHE U YUTypCKHE MOCIOBUIBI YACTHYHO MM B 3HAYUTENBHOW CTENEHH CXOXH IO JIEKCHYECKOMY COCTaBy U
rpaMMaTHIECKOH CTPYKType, a TAaKKe COBHAIAIOT MO (YHKIMOHAIBHO-CEMAaHTHUECKHUM M a(deKTHBHO-IKCIIPECCHBHBIM
ocoberHoCTsIM. OTHAKO aHIIMIICKHE BBICKa3bIBAaHUS PA3IMIAIOTCS ITO CBOCH IPaMMaTHIECKON CTPYKTYPE, XOTS X CMBICTIOBOE
COJCPIKAHNE BO MHOI'OM UMEECT 061_111/16 YEPThI C STUMHU A3bIKAMU.

KoaioueBble ci10Ba: MocIoOBHIBI U TOTOBOPKH; (DOJIBKIIOP; CXOJICTBA; JIGKCHYECKUN COCTaB; 00ObIYan U TPaJuluu

Jasi umtupoBanusi: Mopaesa M. MexXbs3bIKOBasi SKBHBAJIEHTHOCTh M OKCIPECCHUBHOCTh MOCIOBHII U TIOTOBOPOK.
Tiltanym, 2025. Ne2 (98). C. 64-74. (ua auri. s13.)

DOI: https://doi.org/10.55491/2411-6076-2025-2-64-74

Introduction

Every nation has its own language, customs and traditions. These traditions often include proverbs.
Proverbs are essential expressions that encapsulate folk wisdom, showcase the beauty of the language and
life, and enrich the spirit of the language. Oral folk arts persist and evolve continuously, transcending
generations. They encapsulate essential issues, interests, daily living needs, thoughts, traditions, dreams
and expectations in succinct and concise expressions. Proverbs, also referred to as wise sayings or words
of wisdom, are among these expressions. These words of wisdom belong to the people and reveal the
unique characteristics of a nation and its linguistic worldview. A linguistic worldview comprises the most
significant features of each ethnos, distinguishing one nation from another. The following proverbs
describe these distinctions well: A4 nation’s treasure; When you are in Rome, do as the Romans do; On
entering a country, ask what is forbidden, on entering a village, ask what are the customs, on entering a
private house, ask what should not be mentioned. Judging by the proverbs every nation, even every city
and village has its own way of life, routine. Thus, proverbs are a cultural heritage of every community.
Proverbs enable people to create the system of values in society. This treasure of folklore is an extensive
resource for conducting research in comparative aspects to learn nations better.

The choice to research proverbs from a comparative perspective has its background. Linguists,
folklorists, and teachers are interested in understanding and interpreting how various cultures express
experiences. Proverbs, as concise and culturally denoted expressions, serve as a specific field through
which to explore similarities and differences across languages and societies. Researching proverbs in
comparative aspects contributes to the broader understanding of intercultural communication and
linguistic relativity.

Rationale for the research. This research is significant because it addresses a gap in the current
literature regarding proverbs, and provides new insights into short laconic expressions across Kazakh
English, Russian and Uighur languages.

The aim of the research is to compare equivalent or near-equivalent of the Kazakh, English, Russian
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and Uighur proverbs and identify similarities and peculiarities in their semantics across the four
languages.

Materials and methods

In modern societies the role of language has become increasingly important, particularly its
relationship to processes of national self-determination, the establishment of multinational states, and the
active migration of populations. In multiethnic Kazakhstan, the issues of multicultural education at
schools and universities are particularly significant, given that more than one hundred and thirty
nationalities reside in the country. Consequently, the contemporary education system in Kazakhstan aims
to cultivate multicultural, multilingual, spiritually developed, educated, and creative individuals. This
goal is pursued while preserving national traditions, fostering the ability to live in peace and harmony
with people of various nationalities and religions, developing a sense of awareness and respect for other
cultures, and reconstructing multicultural functions within schools.

This paper will discuss common and specific features of equivalent proverbs in Kazakh, English,
Russian and Uighur languages. The choice of these languages is justified by a big trend of immigration
in a globalized world and Kazakhstan is no exception. Having been a part of the Soviet Union for seventy
years and gaining independence only in 1991, Kazakhstan now is a rapidly developing country. There has
been substantial growth in the number of non-native speakers from China, Kyrgyzstan, Turkmenistan,
and other countries, especially in recent years. This influx of immigrants is largely connected to the
development of Kazakhstan’s infrastructure and the global economy.

Comparative and semantic analyses have been successfully incorporated into the research. Also, the
complete enumeration method was utilized to do the research on this topic. The collections of “Nation’s
wisdom / Halyq danalygy” authored by A.Qaidar (2004), M.Akkozin “Kazakh proverbs” (1990), A.Sygai
“Qazaq madeniet1” (2005), G.Permyakov “Proverbs and sayings of east nation” (2001), A.Kunin
“English-Russian phraseological dictionary” (1984), W.W. Skeat “A concise etymological dictionary of
the English language” (1961) served as sources for data and findings.

This paper will contribute in the field of proverb research both theoretically and practically. The
findings of the research and their practical implications are applicable in first and/or second language
acquisition, linguistics and folklore studies. Moreover, most language learners, whether they are students,
tourists, or immigrants, can compare and contrast proverbs and apply them to various linguistic contexts
and practically use the results in academic research and writing papers.

Literature review

There are literally thousands of proverbs across the multitude of cultures and languages in the world.
They have been collected and studied for centuries as informative and useful linguistic signs of cultural
values and thoughts (Wolfgang, 2004: 12). Hence, proverbs are essential materials for studying the culture
of a nation, and the body of literature on proverbs is remarkably extensive and multidimensional. As
significant elements of intellectual culture, proverbs encapsulate spiritual growth, demonstrate the
semantic content of a language, and reveal a nation’s worldview in concise form. Linguists and folklorists
have repeatedly attempted to explain the origin, history, dissemination, and meaning of individual
proverbs and their variants. The semantic ambiguity of proverbs often leads to their use in various contexts
with different functions.

The deep-rooted interest in proverbs all over the world is reflected in a number of international
works. The works of the Kazakh writers and scholars A.Baitursynov, I.Kenesbayev, A.Qaidar (2004) in
Kazakh linguistics; G.Permjakov (2001), A.Kunin (1984) in Russian linguistics; M.Kuusi, V.Collins,
N.Barley in world linguistics are highlighted in exploring the national features of the proverbs. Among
them are R.Sarsenbayev, B.Adambayev, S.Nuryshev, G.Musabayev, M.Gabdullin, G.Turabayeva, V.Dal,
F.Buslayev, V.Vinogradov, N.Amosova, M.Tagiyev, N.Shanskiy, L.Bulakhovskiy, E.Kokare, N.Pazyak,
R. and L. Flavells, A.Dundas, A.Krikman, G.Milner, A.Tailor, G.Apperson. The scientific works of
orientalists V.Radlov, S.Malov, I.Pantussov, G.Yarring are also renowned in Uighur linguistics. The
numerous works and valuable publications of these scholars contributed to the study of proverbs, culture
and nations. Many scholars have examined the linguistic nature of proverbs, noting their similarities and
peculiarities. Some have specifically collected Kazakh proverbs and explored their genre and role in
literature and society, as seen in “Kazakh oral folk arts / Qazaq halqynyng auyz adebiet1” authored by
M.Gabdullin (1958), and “Quotations / Naqyl sozder” by N.Torequlov (1959).
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Today, there are many collections of proverbs for children, such as those by S.Qaliyev, (Qaliyev,
1994); B.Kirisbayev (1998); K.Bayanbay (2008); Y.Yerbotin (1991). The comparative aspect of proverbs
is a focal point in the works of A.Nurmakhanov, E.Mukusheva, A.Donbayeva, D.Begalykyzy. The
research conducted by these scholars serves as a methodological basis for the study of proverbs in Kazakh,
Russian, English and Uighur linguistics.

The history of Kazakh proverbs dates back to the period of Orkhon-Yenisei ancient manuscripts
from the XII to XIII centuries. The ancient legacy of Orkhon holds great importance among Turkic
manuscripts. These manuscripts illustrate the knowledge, worldview, history and fate of the Turkic
nations, documenting relationships, victories, defeats, the concept of motherland, bravery, and unity
during the period of the Turkic Khaganate. The central of these manuscripts was to unite and protect
Turkic nations from external enemies.

Proverbs hold a special place in language. The first collections of proverbs and their transfer to
paper or publication in mass media initially began in the second quarter of the XV 111 century. The scientist
Shogan Ualikhanov was the first, who collected Kazakh proverbs in his work “The collection of the best
works / Tandamaly shygarmalar” and published them in 1980 (Ualikhanov, 1980). Since then, Kazakh
proverbs are properly collected in various chrestomathy and collected volumes.

Proverbs on different topics are also published in the book authored by Sh.Akhmetov “The
chrestomathy of Kazakh children’s literature / Qazaq balalar adebietining hrestomatiasy”.

Sh.Ibragimov, M.Terentiyev, l.Altynsarin, F.Plotnikov, I.Grodekov, A.Vasilyev, P.Melioranskiy,
A.Divayev, N.Katanov, N.Pantussov, V.Katarinskiy, O.Turmanzhanov, M.Alimbayev, A.Nurshaikhov
contributed substantially in collecting and publishing Kazakh proverbs. The book with Kazakh oral folk
arts was previously published in 1879 in Orenburg, then updated and published in 1906.

The chrestomathy authored by the Kazakh enlightening educator and writer Ibrai Altynsarin is one
of the best works ever since. The chrestomathy contains a collection of proverbs on various topics.

It is worthy of note that proverbs have not been researched until the forties despite the introductory
notes about proverbs and a few papers about oral folk arts. Major efforts on collecting and publishing
proverbs during the Soviet Union actually began in the fifties. If earlier proverbs had been published
mostly in republic newspapers, now they began to be published in regional newspapers “Qyzyl tu”,
“Ontustik Qazagstan", “Lenin zholy”, “Yesil pravdasy”, “Kommunizm zholy”.

The rich heritage of proverbs was reflected in the works of famous Kazakh writer Abai
Qunanbaiuly. The proverbs sabyr tubi — sary altyn / patience is golden”, “auru da emes, sau da emes /
neither sick nor healthy”, “agyn sudai ekpindep / rush like stream water” are highlighted in his poem
“Sap-sap, kongilim, sap, kongilim / Calm down, my soul, calm down ” (Qunanbaiuly, 1977). Moreover,
the collection of forty five “Qara Soz” of Abai Qunanbaiuly is full of various interesting proverbs
describing everyday life and recommendations based on life experience. The proverbs “Agaiynnyng azary
bolsa da, bezeri bolmaidy”, “Az arazdyqty qugan kop paidasyn ketirer” focused on the thirty ninth Qara
Soz” (Qunanbaiuly, 1977). It is interpreted as “Relatives can quarrel with each other, but they never
abandon one another” or “A small quarrel can ruin great benefits” or “Chasing minor conflicts may
cost you major gains” (Alimbayev, 2010: 53). Both proverbs emphasize self-reverence and highlight that
when a family member needs help, others rush to assist despite any offence and quarrel.

The Uighur nation emphasizes the same idea about family ties and its importance in the proverbs
“Axa-yxunuy azapu 6oacumy, bezapu 6oamac” and “Ypi kobca, yeyur oxnviuyp. Hazwl xence, impem
mebpauyp” which coincide to the Kazakh proverb “Agaiynnyng azary bolsa da, bezeri bolmaidy” by
meaning and lexical composition.

The outstanding scientist of the X1 century Mahmud al-Kashgari is considered to be the first Uighur
lexicographer in the Turkic world. His three-volume work “Divanu lugat at-turk” is well-known for its
several proverbs on various topics. The book also contains useful information about the ethnonym
“Uighur”.

Collecting and studying Russian and English proverbs has long-time traditions. The first collection
of Russian proverbs dates back to the end of the 18th century and the first collection of English proverbs
dates back to 1546 (Wolfgang, 2004). Proverbs were the central topic of the research for Russian scientists
M.V. Lomonosov, N.G. Kurganov, A.A. Barsov et al. in the XVIII century and drew the attention of
A.Vostokov, I.M. Snegiryev, F.l. Buslayev, A.A. Potebnya and V.I. Dal in the XIX century.
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The works of international scholars researching proverbs contribute significantly to both theory and
practice in several ways. Professor of German folklore Wolfgang Mieder strongly contributed to the study
of proverbs with his work “Proverbs are never out of season” (Wolfgang, 2012). He is an internationally
acknowledged proverb scholar, the author of the two-volume International Bibliography of Paremiology
and Phraseology (2009), and the founding editor of Proverbium: “Yearbook of International Proverb
Scholarship” (since 1984). The scholar attempted to describe the present and past states of the proverb in
his work “Modern Paremiology in Retrospect and Prospect” (Wolfgang, 1997). His numerous books and
articles concentrated on cultural, folkloristic, historical, linguistic, literary, philological, social, and
political topics.

Another scholar Gayané¢ V.Hagopian researched the role of proverbs in his work “Armenian
Proverbs and the Biblical Scripture” (Hagopian, 2008). His paper examines different types of parallels
between Armenian folk sayings, proverbs and the Bible. The researcher classified the types of parallels
and the main trends of divergence in cultural, religious, ideological, and linguistic-metaphorical aspects
and attempted to explain the possible roots and origins of parallelism. John G. Temple and Richard P.
Honeck studied proverbs in relevant and irrelevant context situations in their work™ Proverb
comprehension: The Primacy of literary meaning” (Temple, Honeck, 1999). The work “Lingua-cultural
dominant Home — Motherland — Outland in Russian and English proverbs” is known for investigation of
the term Motherland based on Russian and English proverbs.

There are many scholars working on Uighur proverbs in China. Chen Shiming stated that the
majority of words borrowed from Chinese to Uighur in a paper entitled “Uighur Practical Grammar”
(Shiming, 1991). Her paper focused on loanwords in Uighur proverbs coming from Chinese language
before the Qing Dynasty. The thesis entitled “Gender relationships in phraseological systems of French
and Uighur languages” written by Dilhumar Turdiyeva (Turdiyeva, 2010) raises the gender issues of the
society, describes the gender peculiarities and similarities in typologically different languages and
compares two national cultures in both languages.

The works of these scientists created the foundation for studying proverbs and after the first
collections of proverbs, the interest in them has significantly increased in the context of their cognitive
substance. However, there is a gap in researching Kazakh, Uighur, Russian, and English proverbs. There
are primarily works with Kazakh — Russian, Kazakh — English, or Kazakh — English — Russian proverbs.

Through proverbs, one can attain the spiritual culture of various nations. Different cultures are based
on different values (Mugtasimova et al., 2020: 10). Proverbs with culturally connoted words izba, tor,
saukele, borik, jaulyq, batyr, besik, baibishe, and penny demonstrate features of Kazakh, English and
Russian culture. It is important to note that a lingua-cultural approach is relevant in investigating short
utterances for intercultural communication. Using a lingua-cultural approach in studying proverbs can
help expose the values, stereotypes, norms of behavior, speech etiquette, customs, and way of living of
each nation.

Results and discussions

The results of the research are classified into three groups. They are:

1) proverbs that are similar in their meaning, function, and lexical composition;

2) proverbs that are similar in their meaning, function but different in lexical composition;

3) proverbs containing culturally connoted lexis in one language and their neutral equivalents in
another.

Below are the proverbs that are similar in their meaning, function, and lexical composition in
Tablel.

Table 1 — Proverbs that are similar in their meaning, function, and lexical composition
Kecre 1 — MarbIHACHI, KBI3METI KOHE JIEKCUKAIIBIK KypaMbl YKcac MaKajiaap
Tabnuia 1 — [Toca0BHITEI, CXOKHE 110 3HAYEHUIO, PYHKITUU U JIEKCHYECKOMY COCTaBY

Proverbs
in Kazakh in English in Russian in Uighur
1 Densaulyq - mol bailyg. 1 Good health is above 1 Zdorov'e vsego dorozhe. 1 Caknuk — batinux.
wealth.
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Continuation of Table 1/ 1-kectenin xanracsei / [Iponomxenue Taduuisr 1

2 Basy qatty bolsa, aiagy 2 All is well that ends well. | 2 Vsjo horosho, chto 2 No Uighur equivalence

tatti bolady. horosho konchaetsja.

3 Aqylsyz dostan aqyldy 3 A wise enemy is better 3 Luchshe umnyj vrag, 3 Axmax docmmur dKUNIUK

dushpan artyq. than a foolish friend. chem glupyj drug. OYUWLMIH SAXUWIU.

4 Angdamai soilegen 4 First think then speak. 4 Kto govorit ne dumaja, 4 Oitnumait coznuzom,

auyrmai oledi. umret ne boleja. aspumail enap.

5 Adam korki shuberek, 5 Clothes make the man, 5 Krasota dereva — 5 Adom 3enumu Kutium,

agash korki japyraq. manners make the man. v list'jah, a cheloveka — A2au 3eHUmu — UONYPMax,.

v odezhde.

6 Agaiynnyng azary bolsa 6 Nearest and dearest help | 6 Deris', branis’, a za 6 Axa-yxkunuy asapu

da, bezeri bolmaidy. each other even while svoego derzhis. boncumy, 6ezapu 6oaimac.
quarreling.

Table 1 highlights the shared emphasis on health, wisdom, thoughtful speech and superficial beauty.
It appears that all four nations value these ideals. These proverbs impart implicit advice rather than direct
guidance. Kazakh and Uighur proverbs are structured with dashes, lending them a laconic and distinctive
intonation. These succinct expressions share similarities in significance, usage, and lexical composition.
Unlike others, English proverb 4 differs grammatically and lexically but shares similar meaning. Proverbs
5 in Kazakh, English and Uighur except the Russian version are built in the form of compound sentences.
In this regard, Kazakh scholars state that compound sentences can be “qos quramdy’ and “kop quramdy”
(Sagyndykuly, 2005: 338). Proverbs 5 exhibits striking similarities in the Kazakh, Russian, and Uighur
languages but differs in the English analogy due to lexical composition. In proverb 5, superficial beauty
is associated with humans, likening their beauty to the natural beauty of tree leaves across Kazakh,
Russian, and Uighur languages.

Table 2 — Proverbs that are similar in their meaning, function but different in lexical composition

Kecte 2 — MarbIHachl, KbI3METI YKcac, 01paK JeKCHKaJIbIK KYpaMbIH/1a albIpMallbUIBIFbI Oap Makasgap
Tabnmuma 2 — IlocnoBuibl, CXOXKHE MO 3HAYEHMIO, (QYHKIMH, HO OTIMYAIOUIMECS IO JIEKCHUYECKOMY
COCTaBy

Proverbs
in Kazakh in English in Russian in Uighur
1 Joldas bop osken jora- 1 A friend in need is a 1 Druz'ja poznajutsja v 1 [loc bawxa kyn
joldasyn jolda galdyrmaidy. friend indeed. bede. UYUKIHOD OUTUHID.
2 Akesine garap ulyn, 2 As the tree so the fruit. | 2 Jabloko ot jabloni 2 Kasunuea 6exun
sheshesine garap qyzyn tany. nedaleko padaet. YOMYYU.
3 Oz uitm oleng tosegim. 3 There is no place like 3V gostjah horosho, a 3 Hap xumea o3 JKymu
home. Home, sweet home. | doma luchshe. a3u3.
East or west, home is
best.
4 Jangadan dos tapsang da, 4 Old friends and old 4 Staryj drug luchshe 4 Dostin dostligi kerek,
eski dosyngdy umytpa. wine are best. novyh dvuh. hesapnin — durusligi.

We can see from Table 2 that all these proverbs are about true friendship, the upbringing of children
where they imitate parents, and the role of home and family. Judging by these proverbs, we can observe
a shared mentality among the four nations regarding human values such as sincere friendship; the
importance of a good upbringing for future brides and / or grooms, especially when choosing a marriage
partner to start a family with, and the significance of “home” as a crucial point for overcoming difficulties.
All three analogous proverbs highlight positive attributes highly valued in life. We notice similarities in
the significance of these proverbs, although their lexical compositions vary significantly from one
another.

All of the first proverbs concern a friend in need. We can see the total similarity in Russian and
English versions. Nevertheless, the Kazakh version is built with the phraseological unit s«conoa xany
which means “to need a help” and highlights that friendship (joldas bop) is essential part of childhood or
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growing (osken) which accompanies you all the way through life.

Regarding the second proverbs, the significance of the all-second proverbs coincides but how the
message is emphasized is different, with different lexical compositions used by different cultures. The
Kazakh proverb reveals the same meaning about children’s characters being related to their parents, and
is perhaps the most straightforward. It uses the lexical units father (ake) and mother (sheshe), and
compares these to their son and daughter. According to a direct translation of this proverb, a daughter is
like her mother and a son is like his father. This proverb reflects Kazakh family values, emphasizing the
vital roles of both parents in raising children.

The Uighur proverb, on the other hand, reveals the same significance but does this through the
lexical units cooking pot (gazin/qazan) and soup ladle (vemyu/ sémuis). Therefore, instead of parents, the
Uighur nation considers it as a cooking pot or a soup ladle. Here these household objects symbolically
take the place of mother, father, and children are represented by the contents of the cooking pot. So father
holds the family, mother stirs (or shapes) the family, and if the ingredients are good and the process is
good — children come out tasty. If there is a problem in the family, the soup or children can be bad or
spoiled.

Both the Russian and English versions substitute other entities for parents and children to convey
meaning. While the Uighur version uses household objects like a soup pot and ladle, the Russian and
English versions use living or once-living things to symbolize parents and children. In these versions,
parents are represented by an apple tree, and children by apples. The Russian variation of the proverb
asserts that “As the apple tree, so the apple”, which is closer in lexical composition to the English proverb
“An apple doesn’t fall far from the tree”.

The significance of the third proverbs is very similar in all three languages, but differs in the fourth
language — Kazakh — because it uses the concepts bed (fosegim) and grass (oleng). This proverb also has
its own origin. So, if we use the cultural-linguistic approach, we witness the important legend, where a
Wiseman in Turkic nations Zhirenshe Sheshen, asks the permission from the Khan to visit his home. The
Khan was very curious about his home, wondering about how it looked and whether or not it was better
than the Khan’s palace. When the Khan saw Zhirenshe Sheshen’s home, he didn’t believe his eyes because
he had expected something grander. Instead, it was just a tiny tent pitched on a small patch of soft grass,
where Zhirenshe Sheshen found contentment. Thus, the proverb “Oz uitm oleng tosegim ” originates from
the legend, illustrating pride and honor for one’s home despite its humble appearance or lack of amenities.

The English version which begins “There is no place like home”... assumes that everyone idealizes
the concept of home. Perhaps the speaker is someone who is away from home on a journey and is longing
for it, or perhaps, the speaker is an elder who is telling a child not to think that life away from home is
better. In the English version of the proverb, the location of a home is not significant to the traveler or
advice giver, whether the home is situated in the East or West or some specific climate does not matter,
because to the speaker the act of being “at home* is best. The Russian version also describes home as the
best place to be when compared to all other possible locations one might visit.

Summarizing this table, we argue that Kazakh, English, Russian and Uighur proverbs are the same
by significance but different by lexical composition.

Every language has its own structure and semantic peculiarities related to the traditions, customs
and history of the nation. These peculiarities influence the composition of the proverbs. Most of them
have complicated lexical-grammatical and semantic structures. It is important to note that ethno-linguistic
factors play an important role in their formation. We can see these ethno-linguistic factors on the
following table.

Proverbs with lacunae use words specific to languages and cultures. Table 3 demonstrates the
following lacunae in Kazakh jaulyq, saukele, borik, som (national currency of Kirghiz), besik, tor,
baibishe, togal; in Russian izba, rouble; and in English penny. All of these lacunae help to define the
national identity, culture, traditions and customs. The first Kazakh proverb has lacunae jaulyg and borik,
but the English and Russian versions do not have lacunae in their contents. Jaulyq is the white headdress
worn by women and is associated with femininity, and borik is a national men’s headdress. In Kazakh
culture, these headdresses are very gendered and symbolic. Borik can be associated with masculinity
(batyr — warriors), and wearing the headdress should bring wealth to a man. Jaulyq is often worn by older
women. It is associated with wisdom, and shows her status as a mature woman who should be respected
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— a model for younger women to emulate. However, the actual proverb means something like: Women
(aiel) who wear jaulyq are not (the word for negation is “emes”) women and men who wear borik are not
men. In the analogous proverbs in English, Russian, and Uighur there are no lacunae: Ne vse zoloto chto
blestit (not all that is golden shines), and Ak kopyreonnuny hammucu ax amac (not all that is white is white).

Table 3 — Proverbs containing culturally connoted lexis in one language and their neutral equivalents in
another

Kecre 3 — Bip Tingeri MojeHHM KOHHOTAIMSACHI Oap JIEKCeMalapbl XKoHE OJIapAblH Oacka Tiaaeri
OeliTapan OanaManapblH KAMTUTBIH MaKaJl-MaTeJIep

Tabmuma 3 — IlocmoBuIibl, comepKalire JEKCEMbl ¢ KyJbTYPHOM KOHHOTAIMEH B OJTHOM SI3BIKE, U HX
HEUTpPaTbHBIC YKBUBAJICHTHI B IPYTOM

Proverbs
in Kazakh in English in Russian in Uighur
1 Jaulyq kigenning bari aiel 1 All are not saints that go | 1 Yyorcas dywa — 1 Ax kepyHn2onnuy hammucu
emes, borik kigenning bart to church. nomemxu. ak amac.

batyr emes.

He 6cé mo 6enoe, umo
Oenvim Kasicemcs.

2 Juz somyng bolgansha, juz
dosyng bolsyn.

2 Better a friend than a
fortune.

2 He umeti cmo pybneti, a
umet cmo opyseu.

2 Muw cap nynyy boneuya,
MUy 0ocmyH 60JCYH.

3 Apasy kigen saukelent,
singlist de kiedh.

3 Like mother like
daughter.

3 Kakosa mamxa, maxoebl
u demku.

3 Ama oenvl amay myap or
Amanza nema Kuncay,
02NYHOUH WYHU KOPIPCIH.

4 Besiksiz uide bereke joq.

4 He knows not what love
is that has no children.

4 U36a oemvmu eecena.

4 Balilig toy bazar; balisiz
oy mazar.

5 Esikten kelip tor meniki

5 A fool always rushes to

5 He cnewu xeamamo:

5 Agzimga kaldi dap, —

deme, yldidan kelip or mentiki the fore. obompu pyKu. dema, aldimga kaldi dap, —
deme. iema.

6 Tordegi kulse, esiktegi 6 A rich man’s joke is 6 Koau 6ozamulil 6 No Uighur equivalence
yrjiady. always funny. 3a2060pum, max ecmo

KOMY NOCTYUWIAMb.
7 Yem cmapee, mem
npasgee, a yem MoJooice,
mem dopoaice.

7 Baibishege malyn berer, 7 Youth will be served. 7 No Uighur equivalence

togalga janyn berer.

Proverbs 2 all use national currencies that are culturally specific: com, penny, rubl’, and cap nynyy.
The Kazakh, Russian, and Uighur versions emphasize the importance of having a few good friends over
possessing a large quantity of money. The English version is very similar, but it emphasizes having just
one friend instead.

Proverbs 3 “Like mother like daughter” and “Kakova matka, takovy i detki”, and “Ama oznvr amau
myap” OF “Amanza Hema Kuicay, o2nyyouH wyHu kepapcan’”’, where no lacunae appear, contrast with the
Kazakh version using the lacunae saukele. With Proverb 1, we discussed how important headwear is to
Kazakh culture where an older respected matron wear jaulyq but a girl in her younger years wears
different headdresses. Saukele is a type of headwear worn by a bride at her wedding ceremony. According
the Kazakh tradition the wedding headdress saukele should be worn only during the first time after
marriage for about a year, and then it should be removed and used only on the big holidays, and only for
four or five years (Gabdullin, 1958: 1).

This practice started in the XIX century and continues today. Saukele has high semantic status.
According to the tradition, it was given from mother to daughter, passed from generation to generation
and the proverb vividly reflects the depth and significance of the tradition. Saukele is decorated by
ornaments and has a large symbolic meaning. One can see valuable stones like silver on saukele.
According to the facts, silver is known to have magic protective powers.

The Kazakh proverb 4 uses the lacunae besik (besiksiz is negative form), which is a national cradle
for a baby, and uide means home. Therefore, the proverb roughly means that without a besik or without
children there will not be happiness at home (besiksiz uide bereke joq). The symbol of the cradle is
important in Kazakh tradition, which may be one reason that the Kazakhs often call their native place
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“golden cradle”. The Kazakh people see the cradle as a symbol of mother's love, homeland, upbringing
and education. As the beginning of a nation's character and identity, the cradle has a special place
in national education (Kurmangali, F.T. et. al., 2024: 72). According to the proverbs, children and their
upbringing closely connect with besik. Besik is considered to be a sacred property for Kazakh people
(retrieved from http://e-history.kz/). These short, popular witty proverbs reflect words of advice and
warning. Yusuf, Y.K. citing Grigas, Krikmann, Louis, Mieder, and Seitel argues that short, cleverly
constructed belief statements are used to perform different functions in society. One of such functions is
to help users to say unpleasant things in a pleasant / euphemistic way (Yusuf, 2004: 15). We can see it in
the proverb. It says that a family with no besik hasn’t any harmony and wealth. If the Kazakh version says
that there is no happiness without besik or children, the Russian version “izba det'mi vesela” — roughly
translates to a cottage is happy with children. The word izba is frequently included into fairytales and
legends, and rarely used in everyday conversation. Due to this association with stories, and everything
that such tales bring to our minds, we can consider izba a culturally specific and important concept.
However, the English version is different from both the Kazakh and Russian, as we do not see any words
with very specific cultural connotations in “He knows not what love is that has no children” but the same
significance.

The Kazakh proverb 5 contains the word with cultural connotation tor. Tor is the most valuable
place assisted with the words “torge shygyngyz”, “torletingiz” to most honorable people. If we consider
the history of the word, the verb “toru” meant “to make discipline, to regulate” in ancient Turkic language
and it was used as “law and / or rules”. The leader of the tribe or any person who leads and regulates all
business in the community or in the society is called tore and the place where he occupies the seat is tor.
Hence, the word toru — tore — tor besides the meaning previously mentioned means the place of honor in
the house (Kaliyev, 1994: 188), which is occupied by honorable people. There are etiquette norms in
Kazakh society to be observed up to the present. Thus, judging by the proverbs we can say that tor has
remained part of etiquette and is strictly observed by people and has its own history: esikten (through the
door), yldidan (going up a ramp), or (hill). One should not go immediately through the door to the tor
because earning this status should be like climbing a hill. In fact, it might be easier to understand the
Kazakh proverb by looking at its English and / or Russian equivalence, “A fool always rushes to the fore”
and “Ne speshi hvatat'”: “obotri ruki”, which literally means something like: not to rush to take
something. However, figuratively it means that a person who does not know the etiquette and respect to
honorable people should not be a leader until he gains experience and age. There is no equivalence in the
Uighur language. Kazakh proverb 6 includes the culturally connoted word — tor. We also see “kulse” (to
laugh) and “yrjiady” (to smile) in this proverb, so we can roughly translate it as “People sitting at the tor
are laughing, and those by the door are smiling”. Tor may be occupied by either honorable people or rich
people. In the English and Russian equivalences, we see the same idea: “A rich man’s joke is always
funny” and “Koli bogatyj zagovorit, tak est’' komu poslushat'”.

The proverb 7 in the Kazakh version reveals the importance of youth and beauty to husbands, over
the qualities of experience and wisdom. It does this by using words to describe wives, their order and
roles —toqal is the last wife —who is often much younger than the man, and baibishe is the first wife who
is likely close to him in age. In this proverb, we see that a man will give his livestock (mal) to the first
wife, but his soul (jan) to his new wife. The Russian equivalent “Chem staree, tem pravee, a chem
molozhe, tem dorozhe” (does not use lacunae), but conveys a similar message: age is right, and youth is
precious. The English proverb is “Youth will be served”, which is similar to the Russian version, but we
see only half the phrase.

From these examples, we can observe that proverbs with cultural connotation reflect a nation’s
wisdom, historical legacy, aspiration for a good life, values in education, and form an integral part of a
nation’s identity.

Conclusion

In conclusion, the ideas and life perceptions conveyed through these proverbs arise from shared life
experiences and reflect universal truths rooted in human nature. These proverbs primarily preserve their
pedagogical, didactic, and psychotherapeutic functions, adapting to individual situations. Comparative
and linguacultural research on Kazakh, Russian, English, and Uighur proverbs allows us to observe both
universal and culturally specific features across typologically different languages. The findings of this
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research contribute to addressing theoretical and practical issues in national and international linguistics.
Overall, Kazakh, Russian, and Uighur proverbs share significant and affectively expressive features,
while also displaying variations in lexical composition and grammatical structure. Equivalent proverbs in
these languages often differ in grammar but share similar semantic content. Proverbs containing culturally
connoted words (lacunae) are more emotionally resonant, highlighting the cultural depth embedded within
their equivalents lacking such connotations. Specific words like jaulyq, saukele, borik, besik, tor,
baibishe, togal in Kazakh; izba and rubl' in Russian; and penny in English lack direct equivalents or
translations in other languages, necessitating interpretation. These words define the national identities of
Kazakh, Russian, and English cultures, referencing their unique customs and traditions.

Looking ahead, future research will explore how these proverbs function in discourse and whether
their semantic meanings remain stable or undergo changes over time. This ongoing inquiry aims to deepen
our understanding of how proverbs contribute to cultural preservation and evolution in diverse linguistic
contexts.
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