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ETHNO-CULTURAL NATURE OF NAMES
RELATED TO SACRED PLACES IN SYR REGION

Abstract. Any nation's unique identity, traditions, material and spiritual heritage, which have formed since ancient
times, are a reflection of the life path of that nation. The heritage from ancient times is not only a simple witness of history
for today's generation but also a high pillar of our modern culture. Our goal is to increase the need to study and master the
material and spiritual heritage through ethnocultural analysis of the names related to sacred places, introducing onyms,
previously excluded from research, into scientific discourse. To achieve this objective, it will be essential to solve the
following tasks: Separation of the names related to the public and social life of people in the country into several groups;
Classify the names of sacred places based on their lexical-semantic types. The methods of analysis, systematization, ethno
linguistic analysis of language data, and descriptive approaches were used during the research. An overview of the works of
domestic and foreign scientists of the mentioned nature was made. The need to study and promote sacred places is that they
have essential historical, cultural and social-political significance. Sacred places show the depth of the roots of ethnic
consciousness and the people's high spiritual level; they are also considered one of the key mechanisms of restoration and
renewal of ethnic, historical, cultural and religious memory. Twelve objects along the Syr are included in the list of sacred
places of Kazakhstan. They are: Shirik-Rabat town, Zhankent town, Begim Ana tower, Zhent, Syganaq town, Ogshy ata
mausoleum, Qorasan ata mausoleum, Tolegetai-Qylyshty Ata mausoleum, Zhanqozha batyr mausoleum, Bugarbai batyr
mausoleum, Qorgyt Ata monument complex, icon of Mother of God dedicated to the Sacred Kazan Cathedral (Sacred Kazan
Cathedral Icon of God's Mother). Some places are not included in this list. Word formation and lexical-semantic analysis of
the names of sacred places were made, and their features were highlighted. Although sacred places in the Syr region are
studied from a historical-archaeological, literary, and ethnographic point of view, the article was based on studying them
from an ethnolinguistic point of view in connection with the national values characteristic of the ethnos.
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CbIP OHIPIHJAEI'T KACUETTI OPBIHIAPFA KATBICTBI ATAYJIAPABIH
ITHOMOJIEHU CUITIATHI

Annatna. Ke3 kenreH XaibIKTBIH aibIC 3aMaHAapAaH Oepi KaJablNTacKaH ©31HIIK OONMBIC-OiTiMi, caiT-macTypi,
MaTepHANIBIK )KOHE PYXaHU MYpaapbl — O XaJIBIKTBIH FYMBIP XKOJIBIHBIH aifHAachl. baF3bl 3aMaHHaH )KETKeH Mypa — OYTiHTi
ypriaK yIIiH TeK TapUXTHIH KapamaiibIM Kyarepi FaHa eMmec, COHbIMEH Oipre, Kas3ipri caH Tapay MOJEHHETIMI3ZiH 0o
KeTepreH OMiK TYFBIpHI Aa. Bi3AiH MakcaT KacWeTTi OpbIHAApFa KATBICTHI aTayllapra 3THOMOJCHM TaJay j>Kacay apKbUIbI
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MaTepHAIBIK JKOHE PyXaHU Mypajapibl 3epTTell, HTepyre JereH KaKETTUTIKTI apTThIpY, 3epTTey HbICAHBIHAH OyFaH JeliH
THIC KaJIFaH OHMMJEpJi FBUIBIMH alfHaJbIMFa Kocy Oombin TaObumaapl. Ockl MakcaTThl JKY3€Tre achlpy YIIIH MBIHaHAAH
MIH/ICTTEpAl IIENly MaHbI3Abl OOIMaK: eJNKeIeri agaMIapiblH KOFaMJIBIK-QJIEYMETTIK eMipi MEeH TYPMBICHIHA KaTHICTHI
aTayiapiAblH ©3iH OipHeme Tomka OeJin KapacThlpy; JIEKCHKa-CeMaHTHKANIBIK KIACCH(UKAIMSAHBI HETi3re ajia OTBIPHIIL,
KAacHeTTI OpBIH aTayJlapblH CEeMaHTHKAIBIK THUITE KapacTeIpy. 3epTrey OapbIchlHAa CO3iK NehUHUIMAIapra Taiaay,
XKyHeney, TINIK AepeKTepi STHOIMHTBUCTHKAIBIK CHITATTa 3epAeiey, CHIaTTamMa jkacay oIicTepi KOIJaHbUIIbL. ATaIMBIII
CHIATTaFbl OTAH/IBIK YKOHE IIETENIK FAaIbIMIapAblH eHOeKTepiHe Moy x)acanasl. Kueni sxepiepai 3epTrer, HacuxaTTayIblH
K@XETTUIIIT OHBIH MaHBI3Zbl TAPUXHU-MOJICHU >OHE KOFaMJBIK-casici MoHTe ue OomybiHma. Kuemnmi xepiep XaibIKTHIH
STHUKAJIBIK CaHa-ce3iM OacTaylapblHBIH TEPEHMIrH JKOHE pyXaHW JEHreHiHIH KaHIIANBIKTHl JKOFapbl OOJFaH[BIFBIH
KepceTe/li, COHAai-aK, STHUKAIBIK, TapUXM, MOJCHU JKOHE IIHM JKaJlbIHBl KaJIbIHA KEJITIPY MEH JXKaHFBIPTYIBIH O0acThl
MexaHu3M/IepiHiH Oipi Oonbin cananaznpl. KasakcTaHHbIH kueni opbiHmap Tiimine Celp OoifbiHaH 12 HbICAaH €HTi3ireH:
[ipik-padar kanamsrel, JKaHkeHT KaixambFel, beriMm ana myHapacsl, JKeHT Kanambirbl, ChifaHak KasambiFbl, OKIIBI aTa
keceneci, Kopacan ata keceneci, Texnereraii-KpuibuTel ata KeceHeci, JKankoxa OaTelp Mazapsl, bykap0aii 6aTelp KeceHeci,
KopkpIT ata eckeprtkimn kemieHi, Kynali aHaHbIH MKOHachiHa apHairaH KacuerTi Kazan cobopsl (Cesro-KazaHckuil xpam
ukoHbI bokueit Martepu). CoHbIMEH KaTap OCBI Ti3iMre ¢HOEreH OpbIHIAp na OapuibUIbIK. KacweTTi OpbIH aTayiaapbiHa
ce3XKacaMJIbIK, JIEKCHKA-CEMaHTHKAJbIK Taljay jKacajibl, OlapiblH epekmenikTepi artam kepceriyai. Cwlp eHipiHzeri
KacHeTTI OpBIHIAp TapUXHU-aPXEOJOTHSUIBIK, O/1eOMETTaHBIMIBIK >KOHE ATHOrpa(UsUIBIK TYPFBIAAH 3€pTTENCEe e, OHBI
9THOCKA TOH YITTHIK KYH/BUIBIKTAPMEH OaiIaHbICTa ITHOIMHIBUCTHKAIIBIK TYPFBIIAH 3€pPTTeY MaKaJlaHbIH Ka3blTybIHA HET13
001 1BL.

Tipek co3nep: Chip oHipi; KACHETTi OPBIHAADP; PyXaHH MOJICHUET; YITTHIK CaHa; yaX; TUIIIK OipiiKkTep

Kapxblnanapipy ke3i: Makana KP F2KBM Feuteim komureri AP14870690 «Chip eHipiHIH KHell OpbIHAAPHl MEH
UCJaM KYHJBUIBIKTAPBIHBIH 9JIeOM-TaHBIMJBIK EpEeKIIeNKTepl» aTThl TPAHTTHIK Kap)KbUIAHIBIPY K00achl aschIHIA
KapUsIaH bl

Cinreme kacay ymin: AnmaybsiroBa O.b., Opanosa I'.C., Tenebaea A.T. Chlp eHipiHZEri KAacCHETTi OpbIHIApFa
KaTBICTHI aTayapAblH STHOMOIeHH cumathl. Tiltanym, 2024. Ne3 (95). 85-95-66. (arbu1. TimiHzIE)

DOI: https://doi.org/10.55491/2411-6076-2024-3-85-95

Acus Ba3ap6aesna Anmayeitoa®”, I'ya3upa Canaposna Opasosa?,
Aiineiaryas Toii6azaposna Tyne6aepa’
L aBTOp-KOPPECHOHIEHT, KaHMAAT (QUIOTOTHUECKUX HaYK,
Kei3puiopauackuii ynusepcutetr umenu KopksiT ata, Kazaxcran, . Kei3buiopaa,
ORCID: 0000-0003-4719-4685 E-mail: almauytova73@mail.ru
KaHIuAaT pusosorndeckux Hayk, Kei3pumopanHckuii yausepcuteT uMeHn KopKeIT ata,
KazaxcraHn, r. Kesutopaa, ORCID: 0000-0002-7616-5499 E-mail: gulzi-oralova@mail.ru
Smaructp, KeispimopmHckuil yauBepcuteT uMenn KopKeIT aTa,
Kazaxcran, r. Ke3sutopaa, ORCID: 0000-0003-1299-1641 E-mail: aidyn42@mail.ru

2

3THOKYJIbTYPHBIN XAPAKTEP HAUMEHOBAHUM
CAKPAJIBHBIX MECT PEIT'MOHA CbIP

AnHoTtanus. CaMOOBITHOCTD, OOBIYaHM, MaTEpPHAIbHOE M JyXOBHOE HACIemue J000ro Hapona, CIOKHBIIHECS C
JAJIEKAX BPEMEH, SBIIAIOTCS 3€pKajioM JKM3HEHHOTO IyTH 3TOro Hapoza. Hacnmemwe cOBpeMEHHOCTH — 3TO HE TOJBKO
MIPOCTOM CBHUIETENIb WCTOPUM [Jsl CETOAHSIIHMX IIOKOJIEHWM, HO M BO3BBILIEHHBIN IIHEAECTA] HAIled COBPEMEHHOM
KynbTypsl. Hammel meipio SBISETCS TOBBIMICHHWE MOTPEOHOCTH B HM3YUYEHHH M OCBOCHHH MATEPHAJIBHOTO U JTyXOBHOTO
HACIIeWsl ITyTeM 3THOKYJIBTYPHOIO aHAIHM3a HAa3BaHWH, OTHOCAIIMXCS K CBATHIM MeECTaM, BKIIOYEHHE B HAY4YHBINH 000pOT
OHHMMOB, paHee UCKIIOYCHHBIX W3 00BEeKTa mccienoBanus. i peanms3anuu 3TO menu OymeT BaXKHO PEIIUTh CIEAYIOIINE
3aJaud: PacCMOTPETh Ha3BaHMA, OTHOCAIIMECS K OOIIECTBEHHO-COLMAIBHON XI3HM U OBITY JIIOAEH Kpas, pa3[einB UX Ha
HECKOJIBKO TPYIIL, Ha OCHOBE JIEKCHKO-CEMAaHTHYECKOW KIACCH(PHUKAIMKA PACCMOTPETh HA3BaHUS CBSATHIX MECT TIO
CEMaHTHYEeCKOMY THITy. B Xome ucciemoBaHWs OBUTM HCIIONB30BaHBI METOIBl aHANN3a, CHCTEMATH3AIlH CIIOBAPHBIX
neUHUIMA, STHONMHTBUCTUYECKHN aHANW3 S3BIKOBBIX JAaHHBIX, OIKCATENbHBIA Meron. IIpoBemeH o0630p paboT
OTEYECTBEHHBIX M 3apyOS)KHBIX YdeHBIX. HeoOX0MMMOCTh M3YdEHHS U MPOMAaraHabl CaKpalbHBIX MECT 3aKIF0YaeTCs B TOM,
YTO OHH MMEIOT BaYKHOE HMCTOPUKO-KYIBTYPHOE M OOIIECTBEHHO-TIONUTHYECKOE 3HadeHue. CakpalbHBIE MECTa OTPaXKaroT
TIIYOMHY MCTOKOB STHHYECKOTO CO3HAHMS M BBICOKHI JYXOBHEIN YPOBEHB HApOJa, a TAKXKE CUUTAIOTCSA OJHUM U3 TIABHBIX
MEXaHHU3MOB BOCCTAHOBJICHHS W OOHOBJICHHUS 3THUYECKOW, UCTOPUICCKON, KYIBbTYPHOH M PETUTHO3HON maMsTh. B crmcox
cakpanpHBIX MecT Kazaxcrana BimroueHbl 12 o0bekToB peruona Ceip: ropox [lupuk-padart, ropomumie JKaHkeHT, OamrHst
Bernm ana, ropomume XKent, ropomume CriraHak, maB3oneit Okma ata, MaB3oneit Kopacan ata, Maszomneii Tomereraii-
Keutermrer arta, knambume JXankoxka OaTeipa, maB3oneii byxapbait 6ateipa, kKoMIDIeke maMaTHUKOB KopkeiT ata, CsTo-
Kazanckuit cobop, mocssimennsiit nkoHe boxxbeit Marepu (Mkona Cssito-Kazanckoro xpama boxxueit Marepn). Takxe ecth
MeCTa, HE BOMIEANINE B 3TOT CHHCOK. [IpoBemeH CIOBOOOpa30BATENBHBINA, JEKCHKO-CEMAHTHUCCKUA aHaIN3 Ha3BaHHN
CBATWIHIN, BBIJCNICHHI WX OCOOCHHOCTH. XOTA cakpaimbHble MecTa B CBIPCKOM pETHOHE H3YJaloTCs C HUCTOPUKO-
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apXeOoJOTMUECKOH, JINTEpaTypHOH M 3THOrpaMuecKod TOYEK 3pEHUs], STHOJIMHTBUCTHYECKOE H3YyYEHHE HX B CBS3U C
HAIOHAJIbHBIMHU LIEHHOCTSIMM, IPUCYIIIMMU 3THOCY, MOCITYKHMJIO OCHOBOMH JUISl HAIIMCAHUSI CTaThH.

KiroueBnie cioBa: peruoH CeIp; CBSTBIE MeCTa, AYXOBHas KyJIbTypa, HAallMOHAJIBHOE CO3HAaHHE, MOTHBaLu,
SI3BIKOBBIE €TUHULIBI

Hcrounuk ¢punancupoBanmsi: CtaThs OmyOJIMKOBaHa B paMKaX IPOEKTa IPaHTOBOrO (uHaHcHpoBaHusi Komwurera
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Hcrama.
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Introduction

Shogan Ualikhanov, often regarded as the founding figure of our national identity, said with
foresight: “In Kazakhs, where the ancient Turkic culture and customs have not been broken its original
form, the names of places and water, names of people, and others related to historical events covering
one area of life are remembered and passed on from father to son” (Ualikhanov, 1985: 285). The
formation of human knowledge about the world without language is impossible. The language preserves
the environment, the way of life, and the native speaker — the result of recognizing the people's attitude
to the world. The place of universal phenomena and categories in language Z.K. Sabitova explains:
“First of all, this is explained by the unity of objective existence, the nature of language expression, the
similarity of the human psyche, the individual similarity of the way of peoples’ life, the universality of
the source of mythological thinking, etc. The national special component in the meaning of linguistic
units is defined by ethnic culture, religion, and national history” (The past is in the present, 2007: 79). In
this regard, we offer the following opinion of academician A.Qaidar: “Some data about the ethnic group
is preserved in the memory of generations through archaeological excavations and architectural
mausoleums, stone sculptures, and carved stone monuments. Unlimited information and data about an
ethnic group can only be stored in language” (Qaidar, 2004: 11).

In writing the article, the scientific works of Kazakh linguistics, Russian, and foreign scientists in
the field of onomastics and mythology were cited. The views of scientists in this field, such as
Sh.Ualikhanov, A.Qaidar, Zh.Mankeyeva, A.Kerimbayev, M.Kopylenko, T.Zhanuzaq, Q.Rysbergen,
Z.Temirgazin, etc., were widely used during the analysis.

The topic touches on the actual issue. The study of the cultural semantics of linguistic units is a
feature of the applied directions of modern linguistic and cultural studies. It arises from the interaction
of language and culture because each linguistic unit is considered an individuality of culture.

To reveal the meaning of sacred places and show their significance, it is suggested to divide them
into several groups based on their natural, historical, and cultural characteristics. These groups are
natural sacred places of special value, archaeological monuments, sacred places related to historical
figures and sacred places related to political and historical events, and religious places of worship.

Information about sacred places along Syr boiy is mainly studied by archaeologists, literary
scholars, and journalists and still needs to be included among linguists. Language serves as a means of
collecting and storing culturally important information. In some information, the past and present of the
language is implicit; that is, from century to century, it has been passed down orally. Therefore, the
linguistic analysis of names has gained importance. Filling these gaps will increase the relevance of our
research. In particular, many issues, such as the linguistic nature of the names of sacred places, the role
of onyms in revealing the national identity, and the determination of which language layer the names
belong to, increase the importance of the work. Our research on the sacred places will give a new breath
to the ongoing works in archaeology, history, and literary studies.

Materials and methods

In the article, the materials needed for the analysis according to the topic were selected from the
materials collected during the research project AR 14870690, “Literary and cognitive features of Syr
Land sacred places and values of Islam”, which is being implemented based on grant funding from the
Scientific Committee of the Science and Higher Education Ministry RK for 2022-2024. In the course of
the research, the methods of analysis, systematization, ethnolinguistic analysis of language data and
description were used.
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Such a possibility and new complex directions of language research are connected with modern
society's spiritual and cultural cognitive interest and serve to recognize and promote the nation's
identity. The key to culture is to reveal the inner content of the existence of each ethnic group preserved
through the language. Moreover, this leads to studying the cultural background of cultural concepts
preserved by the language, that is, names related to sacred places. The course of the ethnolinguistic
study of the nature of names related to sacred places of the Syr region is based on theoretical works and
research articles “Current problems of the Kazakh Language” by A.Qaidar, “Fundamentals of
Ethnolinguistics” by M.M. Kopylenko, “National character of cultural vocabulary” by Zh.Mankeyeva,
“Kazakh onomastics” by T.Zhanuzaqov, “Kazakh onomastics” by A.Kerimbayev, “Kazakh
ethnolinguistic character of sacred names”, theoretical works of A.Qaidar and A.Kerimbayev
“Ethnolinguistic aspects of Kazakh onomastics”.

Literature review

The researcher Membrado-Tena pointed out that numerous scholars have attempted to decipher
the meanings of protohistoric place names solely through the lenses of linguistics or history. They have
proposed theories that may or may not be linked to the geographical context of the examined location
(Membrado-Tena, 2021).

Personal names have yet to escape the attention of scientists since ancient times. Scientists
studying the sciences of history, geography, and psychology have studied the nature of the emergence
of anthroponyms, their connection with social history, people's worldviews and religious beliefs, the
environment, and the phenomena of metamorphosis. A.A. Reformatskiy said: “Onomastics should be
studied not only by reporters but also by historians and geographers” (Zhanuzaqov, 2006: 77).

Research in the field of geography and religion delves into the spatial dynamics of the growth,
decline, and distribution of religious communities across time. This includes establishing sacred
structures and monuments, the popularity of religious pilgrimages, and the resultant environmental
impacts of these phenomena (Halafoff, 2018: 4).

Individuals' interaction with tangible artifacts and the surrounding physical environment allows
for an examination of how “movable behaviors contribute to the creation of seemingly sacred
locations,” the influence exerted by specific places, and the significance of landscape aesthetics in the
“spiritual allure” of pilgrimage sites (Mantsinen, 2020).

Since 1950, anthroponyms have been studied in close connection with historical vocabulary,
ethnography, and social history. The construction of names, grammatical characters, lexical meanings
and formation laws were deeply studied, and many scientific articles were written. More precisely,
Kazakh anthroponyms' nature and phonetic features were considered, and the formation and
development of names introduced from other Turkic languages were studied. Anthroponymic names
were studied from the point of view of word formation, morphological, ethnolinguistic, historical and
semantic aspects, and their structural system and meaning groups were determined.

These studies include the works of A.Seidimbek “The name is also a testimony of the country”,
B.Doszhanov “Ancient anthroponyms in the Kazakh language”, N.Asylbekova ‘“Motivation and
cognitive nature of people’s names”, A.lbatov “System of the structure of people’s names”,
M.Myrzakhmetov “Kazakh toponyms and anthroponyms”. We can refer to T.Zhanuzaq’s reference
dictionary, “The secret of names”. This dictionary presents the meaning, concept, secrets, and reasons
for the declension of each name. The dictionary describes the secrets of setting nhames depending on
folk customs, customs, and ethnographic conditions.

Russian scientist A.V. Superanskaya says that a name's semantics is formed from its linguistic,
lexical, and special-onomastic functions, stylistic, and aesthetic information. A name's meaning
(semantics) is an extra linguistic factor affecting clarity. This can be seen from the messages he/she
gives and the linguistic and naming functions he/she performs. From a linguistic point of view, when
they are nominal words or phrases, combined words, derived words, etc., as anthroponyms,
extralinguistic terms are added to them that semantically approximate the sentence. In the semantics of
names, the depth of our linguistic analysis is revealed as linguistic and extralinguistic (historical,
geographical, cultural, etc.) data and idiographic orientation are deeply intertwined. When lexico-
semantically grouping them, these features should be carefully taken into account.
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Results and discussions

Each name not only designates objects but also identifies them. There are different distinguishing
features in naming: people's beliefs, experience, culture, etc. play a motivational role.

Motive (motive) is the most critical stage before giving a name, expressing a sign as a linguistic
phenomenon. Motivation is a sign of lexicology that considers the relationship between words and
concepts during naming and the motivational state of words (Ginatullin, 1973: 11).

Motive is a distinctive feature of a thing indicated in the name. Zh. Mankeyeva emphasized
adjectives in naming a particular object connected with the reality of life and daily life: “The name of
any object not only names it, but also identifies it. Moreover, since recognition or identification occurs
within the context of the historical development of a certain people, it differs depending on the actual
conditions in which the linguistic community lives” (Mankeyeva, 1997: 148).

Today, many research works in Kazakh linguistics related to the issues of “Language and national
heritage” and “Language and culture” are based on the recognition and promotion of the national
character, national knowledge, and national values in the language. As a source of spiritual knowledge,
the sacred concept in the language, clear examples of concepts — magical names inform the people's
perception of the world and comprehensively depict the nation's spiritual knowledge, superstitions,
traditions, and national spirit. That is why consideration of the sacred meaning of ethno-cultural names
in the Kazakh language can be considered one of the topical issues born from today's demands, born
from the close connections between language and knowledge, language and spiritual culture.

Ethnolinguistic description of Kazakh sacred words was based on materials of Kazakh sacred
vocabulary units taken from the magical genres of Kazakh folklore, texts of epic works, and
ethnographic and historical sources. The Kazakh language's personal and general lexical units were
given a systematic scientific explanation and ethnolinguistic analysis.

The study of the ethnolinguistic nature of the Kazakh sacred words, which depict the peculiarities
of the mythological perception of the surrounding world and man, contributes to a deeper understanding
of theoretical issues and problems related to the interrelationship of ethnicity and language, the
ethnocultural meaning of customs and traditions, and the semantics of linguistic units. Ethnolinguistics,
language consciousness, mythology, linguistic and cultural studies, cognitive linguistics, etc., create an
opportunity to identify and develop several issues and problems related to theories.

In the examination of the concept of sacredness, researchers have noted that it manifests in both
internal and external dimensions. The internal aspect pertains to an individual's personal or another
person's perception of the world and their experiences in understanding it. On the other hand, the
external aspect involves the objective observation and assessment of the behaviors of individuals who
underwent such profound feelings in the early 20th century (Boranbai, 2023: 75).

In the mythological worldview, the world surrounding man, nature, things, stars, planets, animals,
birds, etc., was alive and had a profound meaning from the magical point of view. In such a magical
living world, higher living beings (gods, ancestral spirits, etc.) and malevolent evil forces (fairies,
demons, devils, ghosts, etc.), nature spirits (earth, water, etc.) live in this world. They lived like a living
person. In addition, words in this sacred world were endowed with real magical power because they
were considered “magical substitutes” for the objects named. In the mythological worldview, the world
surrounding man, nature, things, stars, planets, animals, birds, etc., was alive and had a profound
meaning from the magical point of view. In such a magical living world, higher living beings (gods,
ancestral spirits, etc.) and malevolent evil forces (fairies, demons, devils, ghosts, etc.), nature spirits
(earth, water, etc.) live in this world. They lived like a living person. In addition, words in this sacred
world were endowed with real magical power because they were considered “magical substitutes” for
the objects named. Belief in the magical power of words was the basis for using genres of magical
folklore such as prayer, gratitude, curse, blessing, desire, shamanic melody, etc. (Kerimbayev, 2007).

The study of language in cognitive terms is one of the currently developing directions in
linguistics. Today, the solution to how a human being recognizes the world's image from the world
around him/her and how mental cognitions arise based on the nation's view of the world is showing its
results based on the science of anthropolinguistics. The main tasks of ethnolinguistics and linguocultural
studies, which are currently developing as a branch of anthropolinguistics, are issues such as defining
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national cultural features in the linguistic image of the world and cultural meanings in the context of
words, considering them in close connection with the cognitive consciousness of the linguistic and
cultural subject. In this regard, the reality of the language is being studied and defined in the context of
“Language and Nation”, “Language and Culture”, which is mastered by the accumulation of cultural
and cognitive features characteristic of each nation because the language not only describes the national
experience but also transmits it from generation to generation.

Currently, one of the main directions of anthropocentric linguistics is the study of the linguistic
image of the universe and the manifestations of external existence in the vernacular. That is, the most
crucial worldview, which shows the spiritual values of the people and the ethnic group, is undoubtedly
expressed through linguistic values.

The academician-scientist A.Qaidar, who considered the lexical linguistic units of the national
language from the ethno linguistic aspect and formed the ethno linguistic direction in Kazakh
linguistics, says in his work “Kazakh ethnolinguistics” as one of the main principles of this direction:
“To speak all the valuable information and valuable data related to the existence of the ethnic group, to
describe it figuratively and artistically with the colours and patterns characteristic of the language”
(Qaidar, 1998: 17).

About preservation of ethnic cultural heritage in the national language N.Uali said in his work
“Phraseology and linguistic norm”: “Language is the reality of life. If we can reveal that truth from the
layers left by time, it will reveal a secret like a genealogy. What happened in life does not leave a trace
in the language. We can find such traces in the language of our precious heritage” (Uali, 1998: 40).

Professor M.M. Kopylenko concludes: “The way of life, modern existence and history of the
ethnos, its material and spiritual culture are determined and thoroughly studied through the linguistic
manifestations, and the language is a mirror of the people's life” (Kopylenko, 1995: 819).

The national-cultural, historical and other characteristics of the names of holy places, which are
one of the linguistic and artistic tools that show and depict the historical and cultural view of the Kazakh
people's life and national identity, play a significant role in our language. Names with a national-cultural
character show the national color of the Kazakh land, and they can create real scenes depicting the past
historical periods of the Kazakh country and land.

Notably, the research in this direction emphasizes the continuity of “Language and knowledge”.
This is because linguistic data is not a static entity, but a verbal-associative category that is continually
shaped by the cultural-cognitive level, influenced by the historical and social experiences of the people
speaking that language in each period. The principle of “Language and nation are one” is a direct result
of this, as it demonstrates the ongoing and continuing function of the nation through language.

Kazakh onomastics, a rich and diverse field, preserves the linguistic representation of the nation's
material and spiritual culture. The onomastic system of the Kazakh language has been deeply
intertwined with the history of our people, formed and developed over centuries. From this point of
view, ethnolinguistic onomastic research has contributed significantly to clarifying the ethnocultural
nature and content of the names of sacred places.

In the 1990-2000s, when studying Kazakh names of land, water and terrain, a new ethnolinguistic
research direction was used, and a turn was made to the anthropocentric paradigm, which was on the
agenda of world linguistics. As a result, it was proven that the catalysts are historical, ethnocultural and
natural-environmental characteristics that form the national onomasticon's appearance. In addition, the
ethnolinguistic nature of names related to sacred places is determined by spiritual knowledge. For
example, sacred toponyms: Arystan Bab Mausoleum, Ogshy Ata Mausoleum, Qorasan Ata Mausoleum,
etc.

The proper names in each nation's language provide various information about that nation's
unique worldview and way of life, national culture, and native history. The names of sacred places with
ethnocultural characters in the Syr region contain exciting words with a lot of historical and
ethnographic information. For example, there are facts of later falsification of the anthroponym Oqshy
as Ogshantai ata, probably to match the mentioned paternalism of the owners. Ogshy belongs to the pre-
Islamic era, typical of the Kypchak and Oguz tribes. Ogshy, or “bullet maker” was a sacred profession
of that era. Carpentry, in general, had a special place in Kazakh culture, and the owners of the
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profession were considered sacred persons.

Therefore, naming the Kazakh people is closely related to the history, spiritual and cultural life,
customs, and traditions of the nation. The concepts of national history, customs, and traditions are
related to culture. Culture is a certain level of historical development of society and man, which is
reflected in the way people organize their lives and activities and create material and spiritual wealth.

Scholars studying language and culture, including Kazakh scientists A.Qaidar, Y.Zhanpeissov,
Zh.Mankeyeva, G.Smagulova, etc., without separating culture from language, language is an expression
of culture; they believe that the relationship between the two is unique and essential. This is because it
is known that the types and names of any culture are represented by language and transmitted from
generation to generation. As W. Humboldt said: “A nation has its own internally developing spirit, and
language is the force that brings out, preserves, and transmits the characteristics of that spirit from
generation to generation.”

The peculiarities of national culture and traditions are considered in forming such conclusions
during the study of the language. In particular, it is essential to be able to understand the general laws
arising from the internal form of the development of such a language in connection with the human
spirit in order to correctly assess and understand the basis of the spiritual and social phenomenon in
modern Kazakh society, where our national spirit is reviving, and our traditions are being revived. This
is because the tradition is not related to everyone's situation; it is formed due to the people's socio-
psychological, cultural, household, and worldview situation — it is a national phenomenon. Secondly,
another characteristic of tradition is its stability. It only changes slowly; it is passed from generation to
generation through language. In that way, the network of the nation’s life is not broken and is passed on
from generation to generation. That is why, although they are of different generations, they understand
each other and belong to one nation. This fact is directly related to the linguistic nature of Turkic,
including Kazakh anthroponyms.

The national, ethnic, and linguistic identity and form of sacred place names serve as an ethno-
identifying sign, and these names are an ethnocultural, ethno-identifying entity in the language and
artistic text.

Sixty objects along the Syr boyi have been designated as sacred objects and natural landscape
areas of local significance. Among them: Tugisken burials, Sauysgandyq petroglyphs, Babish-Mola
monument complex, Balandy Il mausoleum, complex monuments of Zhetiasar culture, Kesken Quiyq
town, Asanas town, Asanas mausoleum, Asan ata mausoleum, Alataqy saint's burial place, Arystan Bab
cemetery, Kokkesene river, Aral Asar town, Sunag ata mausoleum, Syrlytam mausoleum, St. Belen
mother’s burial place, Barsakelmes reserve, Esabyz tomb, Zhanazar batyr mausoleum, Zharimbet saint's
burial ground, Qarasopy mausoleum, Qarmagshy Ata mausoleum, Qozhan Qozha mausoleum,
Qozhanazar Ishan mosque, Tumen saint mausoleum, Qosym Qozha cemetery, Qulboldy Ishan
mausoleum, Magzaman saint's monument, Maqgtum Seit's mausoleum, Maral Ishan's mausoleum,
Mambet saint's tortqulag, Molgalan (Molla-Qalan) mausoleum, Musirali mausoleum, Myrzabai Ahun
mosque and burial complex, Nogai (Nuraly) mosque, Orazai Ishan Mausoleum, Sartai Batyr
Mausoleum, Seitpenbet Saint Mausoleum, “Qatyn Qamal” Cave, Karakum Foundation, Imanqul
Mosque, Qalzhan Ahun Mosque-Madrasa, Qalgai Ishan Mausoleum, Bagsaiys Ata Mausoleum,
Berkimbai Kalpe Mausoleum, Yensebai Saint Burial Ground, Ahmet Ishan Mausoleum, Abzhali Ishan
Mosque, Aiqozha Mausoleum, Agtas Mosque, Ganibai Mosque, Ganibai House, Building of the Former
Parish School for Girls, Aitbai Mosque, Gani Muratbayev Museum, Baikonur Cosmodrome, Memorial
Monument to Victims of Famine and Political Persecution, Memorial of Undying Glory, and Qambash
Lake (Yeleuov, 2020).

Many ethno-cultural details are implicitly encoded and stored behind this ethnic linguistic symbol.
Ethnocultural component connotations can be clear and unclear to native speakers to varying degrees.
This problem depends on the breadth and depth of background knowledge of representatives of specific
nations and languages. For example, we refer to the national-cultural connotation of the names. In that
case, it can be seen that these personal names in the names of sacred places belong to the ethnosemantic
type (type) of anthroponyms with different magical qualities in Kazakh anthroponymy. The stories of
the Ogshy who Kkilled his enemies from afar with millet husks, the holy deeds of Yes Abyz and how
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Musirali revived seven dead men are probably proof of this.

The problem of studying national consciousness from the perspective of an anthropocentric
paradigm is of particular importance. As noted by scientist Z.K. Temirgazina, the growth of national
consciousness is a key factor in the formation of the new anthropocentric paradigm. This growth is
evident in the increasing interest in culture as a system of national values and language as an expression
of the value system of the people, and the ethnos' attempts to determine its place in human history and
its role in intercultural and interlinguistic relations in the world community. By the end of the 20th
century, this growth led to the formation of a new anthropocentric paradigm, which is not focused on
the object of knowledge, as in established methodological studies, but on the subject of knowledge - a
person in all his/her: personal, national, and social characteristics (Temirgazina, 2003).

Sacred places are locations that evoke sensory and mental responses rooted in people's trusted
religions, beliefs, faith, values, traditions, memories, or emotions. Across various religions and beliefs,
sacred places exhibit distinct forms, atmospheres, or classifications. Nevertheless, the characterization
of these places and the reasons for their sacredness remain elusive, as they involve connections between
both visible and invisible spatial attributes (Helmy, 2021).

The Kazakh steppe has many sacred complexes, including the Syr region. Determining the ethno
linguistic meaning of names related to sacred places is one of the most important issues in learning
about our people's past history, customs, and general culture. In this context, we all know legends and
historical information about religious and spiritual objects, monuments related to prominent historical
figures, and places related to important political events. “Because all those names are cultural heritage,
indelible genealogy, people's bright thoughts, vivid imagination, genius intelligence, which are
intertwined with the history of the people, social life, personality and actions of people, passed down
from century to century, passed down from generation to generation and national behaviour, the
manifestation of the whole being” (Zhanuzag, 2010: 3).

As Academicians A.T. Qaidar and E.A. Kerimbayev assert: “The features of the national
onomasticon are based not only on the national language, but on the national-cultural features of the
environment in which the national onymia is formed” (Qaidarov, Kerimbayev, 1990: 3).

Professors T.Zhanuzag and Q.Rysbergen, who reviewed the stages of development of Kazakh
onomastics, gave a positive assessment of the onomastic research works written in 1990-2000 and
pointed out: “The most important thing is that the methods of the new ethno linguistic direction are
widely used in the study of regional toponymy of the Kazakh language, and it should be considered a
great success that the new scientific direction — the anthropocentric paradigm, which is on the agenda of
the day of national onomastics - is a great success” (Zhanuzaq, Rysbergen, 2004: 26).

The ethnographic factor has significantly contributed to the ethnocultural character of the names
related to sacred places in the Kazakh language. The ethnographic factor includes the cultural type of
the economy; customs, traditions, beliefs, superstitions, religion, etc. can be attributed.

Regardless of the name, it is, first and foremost, a word. That is why, like all words in the
language, they come into everyday communication, obey the internal laws of the language, and are
studied according to linguistic methods. Even so, the names related to sacred places have some unique
features compared to familiar names in the language as proper names. Their structure is directly related
to the morphological and word-forming system.

Determining the national identity and content of ethnocultural names with ancient roots,
memorized and preserved in people's hearts, shows the relevance of the research work.

Personal names in our language are not just labels, but a repository of our cultural history. They
reflect the national characteristics of people's knowledge, environment, and world. By deciphering the
meanings of these names, we can unearth a wealth of information about the spiritual, social, and
material culture of the people who speak that language. This research is instrumental in preserving and
understanding the history of our people and the unique features of our worldview.

Personal names in the national language as a whole, including names related to holy names, form
the onomastic space of the language. Regarding the formation of these names, onomastic conclusions
are not only linguistic but also logical, historical, ethnographic, geographical, and philosophical, and
also appear on the basis of materials.
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So, based on the lexical-semantic classification supported by many researchers, O.T. Molchanova,
O.A. Sultanayev, T.Zh. Zhanuzaqov, Y.A. Kerimbayev, and others, considered the names of sacred
places with the following semantic type:

a) Names related to the public and social life of people in the country can be divided into several
groups;

b) Names that indicate kinship, brotherhood and other relationships: Ogshy ata mausoleum,
Qorasan ata mausoleum, Begim ana tower, Zhagaiym baba pantheon, Qorqgyt ata complex;

c) Sacred places with the names of social groups: Imanqul Mosque, Bugarbai Batyr Mausoleum,
Altaibek Ahun Mausoleum;

d) Names related to the type and color of geographical objects: Aktas mosque, Akkorgan town;

e) Numerical names adapted to the special characteristics of geographical objects: Zhetiasar
culture, Bestam town;

e) Names adapted to the external shape of geographical objects: Mortyk (there are three places
with this name in the Syr region);

g) Names of geographical objects of a gendered nature: Qatyngamal.

Judging by the available data, the region's toponyms were created using the analytical word
formation method. Word formation using this method has been sufficiently studied in Turkic and
Kazakh linguistics. “All complex words formed by the analytical method are created using two lexemes,
but in a complex word, each does not retain its meaning but has moved to a single meaning” (Kazakh
grammar, 2002: 205). This method creates a new word by joining, doubling, and combining words. For
example, the Mausoleum of Saint Mulgalan, the Mausoleum of Saint Asanas, the Mausoleum of
Syrlytam, the Mausoleum of Qozhan Qozha, the Mausoleum of Tapal Ahun, and the Tomb of
Munaitpas. Personal nouns are often formed by using definite articles. Partly prepositional phrases
include Yes Abyz, Mausoleum of St. Belen ana, etc.

Personal names can also manifest as conceptual structures among the linguistic models that make
up the “linguistic image of the Universe” in our language. That is why in modern Kazakh onomastics,
such linguocognitive concepts as “onomastic national image of the World” and “anthroponymic image
of the World” are considered. According to B. M. Tileuberdiyev: “If the linguistic image of the world
reflects the national image of the world in language units of different levels, then it can be logically said
that proper names at the onomastic level are a fragment of the national, linguistic image of the world
and can form an onomastic national image of the world” (Tileuberdiyev, 2006: 8).

Anthroponyms of the above-mentioned sacred places are not included in the list of precedent
names in personal names. This is probably not due to the evil character of the names' popularity but
rather their lack of decorative character.

It is indisputable that the nature of anthropotoponyms before the Islamic culture, particularly the
name Oqgshy, was given in connection with the profession. It is proved by famous legends that Genghis
Khan was called Temuchin (Temirshi) before he ascended the throne; Ogshy was a blacksmith who
prepared bullets, and people who worked as blacksmiths were always considered saints. The folk
etymology of the name Qorqyt is probably related to the concept of intimidation and the beliefs of the
time. Some of the names of the sacred places are related to folk tales, adding a cultural and historical
depth to the topic. Behind the legend of Qatyngamal lies the tragedy of the wartime era. As an
expression of the myth “A thousand saints in Syr land”, it is possible to name sacred places associated
with the names of representatives of major religions, and it is not difficult to notice that their weight is
predominant.

Conclusion

As a result of the research work, the list of the names of sacred places along the Syr boiy was
supplemented, and they were described as the main lexemes defining the knowledge of the nation.
During the research, the linguistic layers of the names were determined. In particular, it has been proven
that the names characteristic of ancient Turkic, Persian and Kypchak-Oguz layers are few, and most
names are connected with Islamic culture. It is understandable. Because Islamic values began to prevail
in our region, even if they did not wholly destroy the ancient Turkish names of divine character. Even
the legends about sacred places began to take on a religious, including Islamic character.
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Linguistic units retain the mark of linguistic peculiarities characteristic of an entire ethnic group.
In connection with this, based on the analysis, the discovery of the ethnocultural meaning of the names
of the sacred places in the Syr region is characterized as the main lexemes that give that region color
and determine the nation's knowledge. If so, the practical significance of the research opens the way for
a deeper study of the names of the mentioned sacred places, like local history. Difficulties encountered
during the research included visiting all the mentioned places and going on an expedition to collect
language materials.

In general, we believe it is essential for future research to visit sacred places within the mentioned
topic, understand the relief of that region, and most importantly, engage with local experts. This local
knowledge is invaluable in identifying sacred places that are not included in the list, and updating these
names in a comprehensive system.

For any nation, it is recognized as a value to entrust the heritage created by the ancestors to the
future. In this context, if the main characteristic of the names of sacred places in the Syr region is their
ethnocultural content, the cognitive nature of these names, which have been created based on the
everyday social experience of the people and have kept their secret for centuries, is reflected in its
“linguistic image”, and its ethnocultural value increases.
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